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Cultural	anthropology,	also	known	as	sociocultural	anthropology,	is	the	study	of	cultures	around	the	world.	It	is	one	of	four	subfields	of	the	academic	discipline	of	anthropology.	While	anthropology	is	the	study	of	human	diversity,	cultural	anthropology	focuses	on	cultural	systems,	beliefs,	practices,	and	expressions.Cultural	anthropology	is	one	of	the
four	subfields	of	anthropology.	The	other	subfields	are	archaeology,	physical	(or	biological)	anthropology,	and	linguistic	anthropology.	Cultural	anthropologists	use	anthropological	theories	and	methods	to	study	culture.	They	study	a	wide	variety	of	topics,	including	identity,	religion,	kinship,	art,	race,	gender,	class,	immigration,	diaspora,	sexuality,
globalization,	social	movements,	and	many	more.	Regardless	of	their	specific	topic	of	study,	however,	cultural	anthropologists	focus	on	patterns	and	systems	of	belief,	social	organization,	and	cultural	practice.	Some	of	the	research	questions	considered	by	cultural	anthropologists	include:	How	do	different	cultures	understand	universal	aspects	of	the
human	experience,	and	how	are	these	understandings	expressed?How	do	understandings	of	gender,	race,	sexuality,	and	disability	vary	across	cultural	groups?What	cultural	phenomena	emerge	when	different	groups	come	into	contact,	such	as	through	migration	and	globalization?How	do	systems	of	kinship	and	family	vary	among	different	cultures?
How	do	various	groups	distinguish	between	taboo	practices	and	mainstream	norms?How	do	different	cultures	use	ritual	to	mark	transitions	and	life	stages?	Cultural	anthropologys	roots	date	back	to	the	1800s,	when	early	scholars	like	Lewis	Henry	Morgan	and	Edward	Tylor	became	interested	in	the	comparative	study	of	cultural	systems.	This
generation	drew	on	the	theories	of	Charles	Darwin,	attempting	to	apply	his	concept	of	evolution	to	human	culture.	They	were	later	dismissed	as	so-called	armchair	anthropologists,	since	they	based	their	ideas	on	data	collected	by	others	and	did	not	personally	engage	first-hand	with	the	groups	they	claimed	to	study.	These	ideas	were	later	refuted	by
Franz	Boas,	who	is	widely	hailed	as	the	father	of	anthropology	in	the	U.S.	Boas	strongly	denounced	the	armchair	anthropologists	belief	in	cultural	evolution,	arguing	instead	that	all	cultures	had	to	be	considered	on	their	own	terms	and	not	as	part	of	a	progress	model.	An	expert	in	the	indigenous	cultures	of	the	Pacific	Northwest,	where	he	participated
in	expeditions,	he	taught	what	would	become	the	first	generation	of	American	anthropologists	as	a	professor	at	Columbia	University.	His	students	included	Margaret	Mead,	Alfred	Kroeber,	Zora	Neale	Hurston,	and	Ruth	Benedict.	Boas	influence	continues	in	cultural	anthropologys	focus	on	race	and,	more	broadly,	identity	as	forces	that	are	social
constructed	and	not	biologically	based.	Boas	fought	staunchly	against	the	ideas	of	scientific	racism	that	were	popular	in	his	day,	such	as	phrenology	and	eugenics.	Instead,	he	attributed	differences	between	racial	and	ethnic	groups	to	social	factors.	After	Boas,	anthropology	departments	became	the	norm	in	U.S.	colleges	and	universities,	and	cultural
anthropology	was	a	central	aspect	of	study.	Students	of	Boas	went	on	to	establish	anthropology	departments	across	the	country,	including	Melville	Herskovits,	who	launched	the	program	at	Northwestern	University,	and	Alfred	Kroeber,	the	first	professor	of	anthropology	at	the	University	of	California	at	Berkeley.	Margaret	Mead	went	on	to	become
internationally	famous,	both	as	an	anthropologist	and	scholar.	The	field	grew	in	popularity	in	the	U.S.	and	elsewhere,	giving	way	to	new	generations	of	highly	influential	anthropologists	like	Claude	Lvi-Strauss	and	Clifford	Geertz.	Together,	these	early	leaders	in	cultural	anthropology	helped	solidify	a	discipline	focused	explicitly	on	the	comparative
study	of	world	cultures.	Their	work	was	animated	by	a	commitment	to	true	understanding	of	different	systems	of	beliefs,	practice,	and	social	organization.	As	a	field	of	scholarship,	anthropology	was	committed	to	the	concept	of	cultural	relativism,	which	held	that	all	cultures	were	fundamentally	equal	and	simply	needed	to	be	analyzed	according	to
their	own	norms	and	values.	The	main	professional	organization	for	cultural	anthropologists	in	North	America	is	the	Society	for	Cultural	Anthropology,	which	publishes	the	journal	Cultural	Anthropology.	Ethnographic	research,	also	known	as	ethnography,	is	the	primary	method	used	by	cultural	anthropologists.The	hallmark	component	of	ethnography
is	participant	observation,	an	approach	often	attributed	to	Bronislaw	Malinowski.	Malinowski	was	one	of	the	most	influential	early	anthropologists,	and	he	pre-dated	Boas	and	the	early	American	anthropologists	of	the	20th	century.	For	Malinowski,	the	anthropologists	task	is	to	focus	on	the	details	of	everyday	life.	This	necessitated	living	within	the
community	being	studiedknown	as	the	fieldsiteand	fully	immersing	oneself	in	the	local	context,	culture,	and	practices.	According	to	Malinowski,	the	anthropologist	gains	data	by	both	participating	and	observing,	hence	the	term	participant	observation.	Malinowski	formulated	this	methodology	during	his	early	research	in	the	Trobriand	Islands	and
continued	to	develop	and	implement	it	throughout	his	career.	The	methods	were	subsequently	adopted	by	Boas	and,	later,	Boas	students.	This	methodology	became	one	of	the	defining	characteristics	of	contemporary	cultural	anthropology.	While	the	traditional	image	of	cultural	anthropologists	involves	researchers	studying	remote	communities	in
faraway	lands,	the	reality	is	far	more	varied.	Cultural	anthropologists	in	the	twenty-first	century	conduct	research	in	all	types	of	settings,	and	can	potentially	work	anywhere	that	humans	live.	Some	even	specialize	in	digital	(or	online)	worlds,	adapting	ethnographic	methods	for	todays	virtual	domains.	Anthropologists	conduct	fieldwork	all	around	the
world,	some	even	in	their	home	countries.	Many	cultural	anthropologists	remain	committed	to	the	disciplines	history	of	examining	power,	inequality,	and	social	organization.	Contemporary	research	topics	include	the	influence	of	historical	patterns	of	migration	and	colonialism	on	cultural	expression	(e.g.	art	or	music)	and	the	role	of	art	in	challenging
the	status	quo	and	effecting	social	change.	Cultural	anthropologists	are	trained	to	examine	patterns	in	daily	life,	which	is	a	useful	skill	in	a	wide	range	of	professions.	Accordingly,	cultural	anthropologists	work	in	a	variety	of	fields.	Some	are	researchers	and	professors	in	universities,	whether	in	anthropology	departments	or	other	disciplines	like	ethnic
studies,	womens	studies,	disability	studies,	or	social	work.	Others	work	in	technology	companies,	where	there	is	an	increasing	demand	for	experts	in	the	field	of	user	experience	research.	Additional	common	possibilities	for	anthropologists	include	nonprofits,	market	research,	consulting,	or	government	jobs.	With	broad	training	in	qualitative	methods
and	data	analysis,	cultural	anthropologists	bring	a	unique	and	diverse	skill	set	to	a	variety	of	fields.McGranahan,	Carol.	"On	Training	Anthropologists	Rather	Than	Professors"	Dialogs,	Cultural	Anthropology	website,	2018."Social	and	Cultural	Anthropology"	Discover	Anthropology	UK,	The	Royal	Anthropological	Institute,	2018."What	is	Anthropology?"
American	Anthropological	Association,	2018.	Cultural	anthropology	is	a	branch	of	anthropology	that	studies	human	cultures	and	societies,	with	a	focus	on	the	diversity	and	complexity	of	human	social	life.	It	examines	how	people	make	sense	of	their	worlds,	their	social	structures	and	institutions,	their	values,	beliefs,	and	practices,	and	how	they
interact	with	one	another	and	with	the	natural	environment.	Cultural	anthropology	is	concerned	with	both	contemporary	and	historical	societies,	and	seeks	to	understand	the	cultural	and	social	processes	that	shape	peoples	lives	and	experiences.	It	also	aims	to	shed	light	on	issues	of	power,	inequality,	and	social	justice,	and	to	contribute	to	the
development	of	cross-cultural	understanding	and	respect.	Cultural	anthropology	is	a	significant	discipline	for	its	contributions	to	understanding	human	diversity	and	cross-cultural	communication,	informing	public	policy,	and	promoting	social	justice.	Cultural	anthropology	is	the	science	of	the	lived	experience	of	human	beings,	in	all	its	diversity	and
complexity,	and	therefore	has	the	potential	to	contribute	to	the	resolution	of	the	most	pressing	social	problems	of	our	timeDavid	Harvey	One	key	contribution	of	cultural	anthropology	is	its	ability	to	promote	cross-cultural	understanding	and	communication.	By	studying	the	ways	in	which	people	from	different	cultures	interact	and	communicate,
anthropologists	can	identify	commonalities	and	differences,	and	develop	strategies	for	effective	communication	and	collaboration	(Kottak,	2013).	Additionally,	cultural	anthropology	research	can	inform	public	policy	and	decision-making	in	areas	such	as	healthcare,	education,	and	social	services.	By	understanding	the	cultural	context	of	these	issues,
policymakers	can	develop	more	effective	and	culturally	sensitive	interventions	(Nichter	&	Vuckovic,	1994).	Furthermore,	cultural	anthropology	can	help	to	challenge	power	and	inequality	by	exposing	the	ways	in	which	cultural	beliefs	and	practices	are	used	to	reinforce	social	hierarchies	and	exclusion.	By	examining	the	social	and	cultural	processes
that	shape	peoples	experiences	of	power	and	inequality,	anthropologists	can	contribute	to	social	justice	movements	and	advocate	for	more	equitable	societies	(Smith,	2010).	Cultural	anthropology	is	distinct	from	related	fields	such	as	sociology,	archaeology,	and	linguistics,	although	there	is	some	overlap	in	their	areas	of	study.	Sociology	focuses	on
the	study	of	human	societies	and	social	behavior,	but	tends	to	place	more	emphasis	on	the	analysis	of	social	structures	and	institutions,	and	less	on	cultural	variation	and	diversity.	In	contrast,	cultural	anthropology	places	greater	emphasis	on	cultural	variation	and	diversity,	and	on	the	ways	in	which	culture	shapes	peoples	lives	and	experiences.
Archaeology,	on	the	other	hand,	is	concerned	with	the	study	of	human	societies	and	cultures	in	the	past,	based	on	the	analysis	of	material	remains	such	as	artifacts	and	structures.	While	cultural	anthropology	also	examines	historical	cultures	and	societies,	it	does	so	primarily	through	the	study	of	contemporary	cultures	and	societies,	with	an	emphasis
on	understanding	how	they	have	developed	and	changed	over	time.	Linguistics	is	the	study	of	language,	and	focuses	on	the	structure,	function,	and	evolution	of	languages,	as	well	as	the	ways	in	which	language	shapes	human	thought	and	communication.	While	cultural	anthropology	also	examines	language,	it	does	so	within	the	broader	context	of
culture,	and	explores	the	ways	in	which	language	is	used	to	construct	and	communicate	cultural	meanings	and	values.	FieldFocusMethodsTime	PeriodCultural	AnthropologyCultural	variation	and	diversity,	how	culture	shapes	peoples	lives	and	experiencesParticipant	observation,	fieldwork,	interviews,	ethnography,	data	analysisContemporary	cultures
and	societies,	historical	cultures	and	societiesSociologySocial	structures	and	institutions,	social	behaviorSurveys,	statistical	analysis,	interviews,	case	studiesContemporary	societiesArchaeologyMaterial	remains,	human	societies	and	cultures	in	the	pastExcavation,	analysis	of	artifacts	and	structuresHistorical	cultures	and	societiesLinguisticsLanguage
structure,	function,	evolution,	and	influenceAnalysis	of	language	data,	fieldworkHistorical	and	contemporary	languages	The	goals	of	cultural	anthropology	in	the	scientific	study	of	culture	are	multifaceted.	One	of	the	primary	goals	is	to	describe	and	explain	the	diversity	of	human	cultures	and	societies	across	time	and	space.	By	using	a	range	of
research	methods	such	as	participant	observation,	fieldwork,	interviews,	and	data	analysis,	cultural	anthropologists	seek	to	gain	a	comprehensive	understanding	of	the	beliefs,	values,	practices,	and	social	structures	that	shape	peoples	lives	and	experiences	in	different	cultural	contexts.	Another	goal	of	cultural	anthropology	is	to	identify	patterns	and
variations	in	cultural	phenomena	and	to	explain	why	these	patterns	and	variations	exist.	This	involves	conducting	cross-cultural	comparisons,	which	help	to	reveal	similarities	and	differences	in	cultural	practices	and	beliefs	across	different	societies.	These	comparisons	can	also	help	to	identify	factors	that	contribute	to	cultural	change	and	continuity
over	time.	In	addition,	cultural	anthropology	seeks	to	understand	the	ways	in	which	culture	intersects	with	other	social	phenomena	such	as	power,	inequality,	and	identity.	This	involves	exploring	the	ways	in	which	cultural	practices	and	beliefs	shape	social	relations,	and	examining	how	social	structures	and	institutions	influence	cultural	expressive
and	variation.	The	scientific	study	of	culture	involves	using	systematic	and	empirical	methods	to	understand	the	ways	in	which	human	beings	create	and	sustain	their	cultural	worlds.	As	cultural	anthropologist	James	Clifford	writes,	Culture	is	not	an	object	or	thing	that	we	can	see	or	touch,	but	a	set	of	meanings,	values,	symbols,	and	practices	that
people	use	to	make	sense	of	their	world	and	to	communicate	with	others	(Clifford,	1988).	To	study	culture	scientifically,	cultural	anthropologists	use	a	range	of	research	methods,	including	participant	observation,	fieldwork,	interviews,	surveys,	and	data	analysis.	These	methods	allow	researchers	to	immerse	themselves	in	the	cultural	world	they	are
studying,	to	observe	cultural	practices	and	beliefs	in	context,	and	to	collect	data	that	can	be	used	to	generate	new	insights	and	understanding	about	cultural	phenomena.	The	scientific	study	of	culture	also	involves	a	commitment	to	objectivity,	transparency,	and	rigor	in	research	methods	and	data	analysis.	Researchers	aim	to	minimize	bias	and
subjectivity	in	their	work,	and	to	clearly	articulate	their	methods	and	findings	in	order	to	make	their	work	replicable	and	transparent	to	others.	Cultural	variety	affects	how	people	interact	with	the	world	and	interpret	it,	which	has	a	basic	effect	on	how	people	behave.	Ruth	Benedict,	a	pioneer	in	the	field	of	cultural	anthropology,	once	said	that	culture
provides	the	ultimate	context	for	human	behavior	and	shapes	the	way	we	understand	and	interpret	our	experiences	(Benedict,	1934).	In	order	to	better	comprehend	cultural	diversity	and	behavior,	the	field	of	study	known	as	cultural	anthropology	conducts	a	thorough	examination	of	human	civilizations	and	social	groupings.	Cultural	anthropologists
try	to	fully	comprehend	how	cultural	ideas,	values,	and	practices	affect	peoples	lives	and	experiences	by	using	a	variety	of	study	techniques,	such	as	participant	observation,	fieldwork,	interviews,	and	data	analysis.	Cultural	diversity	is	linked	to	more	important	social,	political,	and	economic	variables	than	it	is	to	simply	differing	beliefs	and	behaviors,
according	to	one	of	the	main	findings	of	cultural	anthropology.	According	to	Arjun	Appadurai,	an	anthropologist	with	expertise	in	culture,	culture	is	not	just	an	expression	of	identity	but	is	also	deeply	implicated	in	issues	of	power,	inequality,	and	global	interconnectedness	(Appadurai,	1990).	Due	to	its	important	insights	into	the	relationships	between
socioeconomic	inequality	and	cultural	diversity,	cultural	anthropology	has	had	a	significant	influence	on	public	policy.	Cultural	anthropologists	have	been	able	to	provide	lawmakers	with	vital	insights	on	how	to	create	more	effective	and	fair	laws	by	employing	rigorous	research	methodologies	to	investigate	the	subtle	ways	in	which	culture	impacts
peoples	lives.For	instance,	anthropologists	have	investigated	how	cultural	practices	and	beliefs	affect	health	outcomes,	which	has	helped	establish	more	culturally	responsive	healthcare	policies	and	practices	(Farmer	et	al.,	2013).	By	exposing	the	ways	in	which	cultural	diversity	interacts	with	larger	social,	political,	and	economic	systems	of	power,
cultural	anthropologists	have	also	made	a	significant	contribution	to	the	cause	of	social	justice	and	the	protection	of	the	rights	of	underrepresented	groups	(Abu-Lughod,	1991).By	providing	a	more	complex	and	nuanced	understanding	of	the	ways	in	which	cultural	practices	and	beliefs	are	influenced	by	historical,	social,	and	political	contexts,	cultural
anthropologists	have	also	significantly	contributed	to	eradicating	widespread	stereotypes	and	preconceptions	about	various	cultures.	This	has	aided	in	fostering	tolerance,	combating	adverse	opinions,	and	developing	a	stronger	appreciation	for	cultural	variety.,the	free	encyclopedia	that	anyone	can	edit.110,331	active	editors	7,014,564	articles	in
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AsturianuAzrbaycancaBosanskiFryskGaeilgeGalegoHrvatskiKurdLatvieuLietuviNorsk	nynorskShqipSlovenina	Retrieved	from	"	2Battleship	formation	of	the	Royal	NavyFor	the	German	counterpart	during	World	War	I,	see	I	Battle	Squadron.1st	Battle	SquadronThe	1st	Battle	Squadron	at	sea,	April	1915Active19121945CountryUnited
KingdomBranchRoyal	NavyTypeSquadronSize8	x	BattleshipsPartofGrand	FleetMilitary	unitThe	1st	Battle	Squadron	was	a	naval	squadron	of	the	British	Royal	Navy	consisting	of	battleships.	The	1st	Battle	Squadron	was	initially	part	of	the	Royal	Navy's	Grand	Fleet.	After	World	War	I	the	Grand	Fleet	was	reverted	to	its	original	name,	the	Atlantic	Fleet.
The	squadron	changed	composition	often	as	ships	were	damaged,	retired	or	transferred.As	an	element	in	the	Grand	Fleet,	the	Squadron	participated	in	the	Battle	of	Jutland.[1]On	5	August	1914,	the	squadron	was	constituted	as	follows:[2]HMS	MarlboroughHMS	CollingwoodHMS	ColossusHMS	HerculesHMS	NeptuneHMS	St.	VincentHMS
SuperbHMS	VanguardRevenge	and	Hercules	en	route	to	Jutland	with	the	sixth	division.During	the	Battle	of	Jutland,	the	composition	of	the	1st	Battle	Squadron	was	as	follows:[1]Sixth	DivisionHMS	Marlborough	Flagship	of	Vice-Admiral	Sir	Cecil	Burney;	Captain	G.	P.	Ross;HMS	Revenge	Captain	E.	B.	Kiddle;HMS	Hercules	Captain	L.	Clinton-
Baker;HMS	Agincourt	Captain	H.	M.	Doughty;Fifth	DivisionHMS	Colossus	Flagship	of	Rear	Admiral	E.	F.	A.	Gaunt;	Captain	A.	D.	P.	R.	Pound;HMS	Collingwood	Captain	J.	C.	Ley;HMS	St.	Vincent	Captain	W.	W.	Fisher;HMS	Neptune	Captain	V.	H.	G.	Bernard;HMS	RevengeFollowing	the	Battle	of	Jutland,	the	1st	Battle	Squadron	was	reorganized,	with
Colossus,	Hercules,	St.	Vincent,	Collingwood	and	Neptune	all	transferred	to	the	4th	Battle	Squadron.	In	January	1917,	the	squadron	was	constituted	as	follows:[3]HMS	MarlboroughHMS	AgincourtHMS	Benbow	joined	July,	1916HMS	CanadaHMS	Emperor	of	India	joined	July,	1916HMS	RevengeHMS	Royal	Oak	joined	May,	1916HMS	Royal	Sovereign
joined	June,	1916By	1918,	Agincourt	had	been	transferred	to	the	2nd	Battle	Squadron,	and	Resolution,	Ramillies	and	Iron	Duke	had	joined	the	squadron	on	completion.[4]For	many	years	the	squadron	served	in	the	Mediterranean	as	the	main	British	battle	force	there.	On	3	September	1939	the	1st	Battle	Squadron,	serving	in	the	Mediterranean	Fleet,
consisted	of	Barham,	Warspite	and	Malaya,	with	headquarters	at	Alexandria,	Egypt,	under	the	command	of	Vice-Admiral	Geoffrey	Layton.[5]In	December	1943	the	Squadron	was	under	the	command	of	Vice	Admiral	Arthur	Power.	In	January	1944	the	Eastern	Fleet	was	reinforced	by	HMSQueen	Elizabeth,	HMSRenown,	HMSValiant,	HMSIllustrious,
HMSUnicorn	and	seven	destroyers.	The	Admiralty	sent	this	force	out	to	India	under	the	title	of	the	First	Battle	Squadron.[6]From	November	1944,	the	squadron	served	in	the	British	Pacific	Fleet	under	the	command	of	Vice-Admiral	Henry	Rawlings,	who	also	served	as	Second-in-Command	of	the	Fleet.	It	consisted	of	HMSKing	George	V,	HMSHowe,
HMSDuke	of	York	and	HMSAnson	at	various	times.Commanders	were	as	follows:[7]Vice-Admiral	Sir	Stanley	Colville	(191214)Vice-Admiral	Sir	Lewis	Bayly	(JuneDecember	1914)Admiral	Sir	Cecil	Burney	(191416)Vice-Admiral	Sir	Charles	Madden	(191619)Vice-Admiral	Sir	Sydney	Fremantle	(191921)Vice-Admiral	Sir	William	Nicholson	(192122)Vice-
Admiral	Sir	Edwyn	Alexander-Sinclair	(192224)Rear-Admiral	William	Fisher	(192425)Rear-Admiral	Cecil	Staveley	(192526)Vice-Admiral	Sir	Michael	Hodges	(192627)Vice-Admiral	Sir	John	Kelly	(192729)Vice-Admiral	Howard	Kelly	(192930)Vice-Admiral	Sir	William	Fisher	(193032)Vice-Admiral	Sir	Roger	Backhouse	(193234)Vice-Admiral	Sir	Charles
Forbes	(193436)Vice-Admiral	Hugh	Binney	(193638)Rear-Admiral	Ralph	Leatham	(193839)Vice-Admiral	Geoffrey	Layton	(JanuaryNovember	1939)Rear-Admiral	Henry	Pridham-Wippell	(JulyOctober	1940)Vice-Admiral	John	Tovey	(OctoberDecember	1940)Rear-Admiral	Bernard	Rawlings	(194041)Vice-Admiral	Sir	Henry	Pridham-Wippell	(194142)Vice-
Admiral	Sir	Arthur	Power	(194344)Vice-Admiral	Sir	Bernard	Rawlings	(194445)Post	holders	included:[8]Rear-Admiral	Charles	E.	Madden,	5	January	1912	10	November	1912Rear-Admiral	The	Hon.	Somerset	A.	Gough-Calthorpe,	10	December	1912	10	December	1913Rear-Admiral	Hugh	Evan-Thomas,	10	December	1913	25	August	1915Rear-Admiral
Ernest	Gaunt,	25	August	1915	12	June	1916Rear-Admiral	Alexander	L.	Duff,	12	June	1916	30	November	1916Rear-Admiral	Sir	William	C.	M.	Nicholson,	1	December	1916	20	March	1919Rear-Admiral	The	Hon.	Victor	A.	Stanley,	1	April	1919	1	April	1920Rear-Admiral	Henry	M.	Doughty,	24	March	1920	14	April	1921Rear-Admiral	Sir	Rudolf	W.
Bentinck,	3	May	1921	3	May	1922Rear-Admiral	Arthur	A.	M.	Duff,	3	May	1922Rear-Admiral	William	A.	H.	Kelly,	3	May	1923Rear-Admiral	William	H.	D.	Boyle,	3	May	1924	3	May	1924Rear-Admiral	William	W.	Fisher,	14	October	1924	7	September	1925Rear-Admiral	Cecil	M.	Staveley,	15	October	1925	1	October	1926Rear-Admiral	David	T.	Norris,	1
October	1926Rear-Admiral	Bernard	St.	G.	Collard,	1	October	1927Rear-Admiral	William	M.	Kerr,	20	March	1928	5	April	1929Rear-Admiral	The	Hon.	Reginald	A.	R.	P.-E.-E.-Drax,	12	April	1929	26	April	1930Rear-Admiral	Henry	D.	Pridham-Wippell,	8	May	1940	24	October,	1941^	a	b	Macintyre,	Donald.	Jutland	Evans	Brothers	Ltd.	1957;	ISBN0-330-
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WhatLinksHere/1st_Battle_Squadron"	Philosophy	&	Religion	Humanities	cultural	anthropology,	a	major	division	of	anthropology	that	deals	with	the	study	of	culture	in	all	of	its	aspects	and	that	uses	the	methods,	concepts,	and	data	of	archaeology,	ethnography	and	ethnology,	folklore,	and	linguistics	in	its	descriptions	and	analyses	of	the	diverse
peoples	of	the	world.	Etymologically,	anthropology	is	the	science	of	humans.	In	fact,	however,	it	is	only	one	of	the	sciences	of	humans,	bringing	together	those	disciplines	the	common	aims	of	which	are	to	describe	human	beings	and	explain	them	on	the	basis	of	the	biological	and	cultural	characteristics	of	the	populations	among	which	they	are
distributed	and	to	emphasize,	through	time,	the	differences	and	variations	of	these	populations.	The	concept	of	race,	on	the	one	hand,	and	that	of	culture,	on	the	other,	have	received	special	attention;	and	although	their	meaning	is	still	subject	to	debate,	these	terms	are	doubtless	the	most	common	of	those	in	the	anthropologists	vocabulary.
Anthropology,	which	is	concerned	with	the	study	of	human	differences,	was	born	after	the	Age	of	Discovery	had	opened	up	societies	that	had	remained	outside	the	technological	civilization	of	the	modern	West.	In	fact,	the	field	of	research	was	at	first	restricted	to	those	societies	that	had	been	given	one	unsatisfactory	label	after	another:	savage,
primitive,	tribal,	traditional,	or	even	preliterate,	prehistorical,	and	so	on.	What	such	societies	had	in	common,	above	all,	was	being	the	most	different	or	the	most	foreign	to	the	anthropologist;	and	in	the	early	phases	of	anthropology,	the	anthropologists	were	always	European	or	North	American.	The	distance	between	the	researcher	and	the	object	of
his	study	has	been	a	characteristic	of	anthropological	research;	it	has	been	said	of	the	anthropologist	that	he	was	the	astronomer	of	the	sciences	of	man.	Anthropologists	today	study	more	than	just	primitive	societies.	Their	research	extends	not	only	to	village	communities	within	modern	societies	but	also	to	cities,	even	to	industrial	enterprises.
Nevertheless,	anthropologys	first	field	of	research,	and	the	one	that	perhaps	remains	the	most	important,	shaped	its	specific	point	of	view	with	regard	to	the	other	sciences	of	man	and	defined	its	theme.	If,	in	particular,	it	is	concerned	with	generalizing	about	patterns	of	human	behaviour	seen	in	all	their	dimensions	and	with	achieving	a	total
description	of	social	and	cultural	phenomena,	this	is	because	anthropology	has	observed	small-scale	societies,	which	are	simpler	or	at	least	more	homogeneous	than	modern	societies	and	which	change	at	a	slower	pace.	Thus	they	are	easier	to	see	whole.	What	has	just	been	said	refers	especially	to	the	branch	of	anthropology	concerned	with	the
cultural	characteristics	of	man.	Anthropology	has,	in	fact,	gradually	divided	itself	into	two	major	spheres:	the	study	of	mans	biological	characteristics	and	the	study	of	his	cultural	characteristics.	The	reasons	for	this	split	are	manifold,	one	being	the	rejection	of	the	initial	mistakes	regarding	correlations	between	race	and	culture.	More	generally
speaking,	the	vast	field	of	19th-century	anthropology	was	subdivided	into	a	series	of	increasingly	specialized	disciplines,	using	their	own	methods	and	techniques,	that	were	given	different	labels	according	to	national	traditions.	Thus	two	large	disciplinesphysical	anthropology	and	cultural	anthropologyand	such	related	disciplines	as	prehistory	and
linguistics	now	cover	the	program	that	originally	was	set	up	for	a	single	study	of	anthropology.	The	two	fields	are	largely	autonomous,	having	their	own	relations	with	disciplines	outside	anthropology;	and	it	is	unlikely	that	any	researchers	today	work	simultaneously	in	the	fields	of	physical	and	cultural	anthropology.	The	generalist	has	become	rare.
On	the	other	hand,	the	fields	have	not	been	cut	off	from	one	another.	Specialists	in	the	two	fields	still	cooperate	in	specific	genetic	or	demographic	problems	and	other	matters.	Prehistoric	archaeology	and	linguistics	also	have	notable	links	with	cultural	anthropology.	In	posing	the	problem	of	the	evolution	of	mankind	in	an	inductive	way,	archaeology
contributed	to	the	creation	of	the	first	concepts	of	anthropology,	and	archaeology	is	still	indispensable	in	uncovering	the	past	of	societies	under	observation.	In	many	areas,	when	it	is	a	question	of	interpreting	the	use	of	rudimentary	tools	or	of	certain	elementary	religious	phenomena,	prehistory	and	cultural	anthropology	are	mutually	helpful.
Primitive	societies	that	have	not	yet	reached	the	metal	age	are	still	in	existence.	Relations	between	linguistics	and	cultural	anthropology	are	numerous.	On	a	purely	practical	level	the	cultural	anthropologist	has	to	serve	a	linguistic	apprenticeship.	He	cannot	do	without	a	knowledge	of	the	language	of	the	people	he	is	studying,	and	often	he	has	had	to
make	the	first	survey	of	it.	One	of	his	essential	tasks,	moreover,	has	been	to	collect	the	various	forms	of	oral	expression,	including	myths,	folk	tales,	proverbs,	and	so	forth.	On	the	theoretical	level,	cultural	anthropology	has	often	used	concepts	developed	in	the	field	of	linguistics:	in	studying	society	as	a	system	of	communication,	in	defining	the	notion
of	structure,	and	in	analyzing	the	way	in	which	man	organizes	and	classifies	his	whole	experience	of	the	world.	Cultural	anthropology	maintains	relations	with	a	great	number	of	other	sciences.	It	has	been	said	of	sociology,	for	instance,	that	it	was	almost	the	twin	sister	of	anthropology.	The	two	are	presumably	differentiated	by	their	field	of	study
(modern	societies	versus	traditional	societies).	But	the	contrast	is	forced.	These	two	social	sciences	often	meet.	Thus,	the	study	of	colonial	societies	borrows	as	much	from	sociology	as	from	cultural	anthropology.	And	it	has	already	been	remarked	how	cultural	anthropology	intervenes	more	and	more	frequently	in	urban	and	industrial	fields	classically
the	domain	of	sociology.	There	have	also	been	fruitful	exchanges	with	other	disciplines	quite	distinct	from	cultural	anthropology.	In	political	science	the	discussion	of	the	concept	of	the	state	and	of	its	origin	has	been	nourished	by	cultural	anthropology.	Economists,	too,	have	depended	on	cultural	anthropology	to	see	concepts	in	a	more	comparative
light	and	even	to	challenge	the	very	notion	of	an	economic	man	(suspiciously	similar	to	the	19th-century	capitalist	revered	by	the	classical	economists).	Cultural	anthropology	has	brought	to	psychology	new	bases	on	which	to	reflect	on	concepts	of	personality	and	the	formation	of	personality.	It	has	permitted	psychology	to	develop	a	system	of	cross-
cultural	psychiatry,	or	so-called	ethnopsychiatry.	Conversely,	the	psychological	sciences,	particularly	psychoanalysis,	have	offered	cultural	anthropology	new	hypotheses	for	an	interpretation	of	the	concept	of	culture.	The	link	with	history	has	long	been	a	vital	one	because	cultural	anthropology	was	originally	based	on	an	evolutionist	point	of	view	and
because	it	has	striven	to	reconstruct	the	cultural	history	of	societies	about	which,	for	lack	of	written	documents,	no	historical	record	could	be	determined.	Cultural	anthropology	has	more	recently	suggested	to	historians	new	techniques	of	research	based	on	the	analysis	and	criticism	of	oral	tradition.	And	so	ethnohistory	is	beginning	to	emerge.
Finally,	cultural	anthropology	has	close	links	with	human	geography.	Both	of	them	place	great	importance	on	man	either	as	he	uses	space	or	acts	to	transform	the	natural	environment.	It	is	not	without	significance	that	some	early	anthropologists	were	originally	geographers.	Cultural	anthropology,	also	known	as	sociocultural	anthropology,	is	the
study	of	cultures	around	the	world.	It	is	one	of	four	subfields	of	the	academic	discipline	of	anthropology.	While	anthropology	is	the	study	of	human	diversity,	cultural	anthropology	focuses	on	cultural	systems,	beliefs,	practices,	and	expressions.Cultural	anthropology	is	one	of	the	four	subfields	of	anthropology.	The	other	subfields	are	archaeology,
physical	(or	biological)	anthropology,	and	linguistic	anthropology.	Cultural	anthropologists	use	anthropological	theories	and	methods	to	study	culture.	They	study	a	wide	variety	of	topics,	including	identity,	religion,	kinship,	art,	race,	gender,	class,	immigration,	diaspora,	sexuality,	globalization,	social	movements,	and	many	more.	Regardless	of	their
specific	topic	of	study,	however,	cultural	anthropologists	focus	on	patterns	and	systems	of	belief,	social	organization,	and	cultural	practice.	Some	of	the	research	questions	considered	by	cultural	anthropologists	include:	How	do	different	cultures	understand	universal	aspects	of	the	human	experience,	and	how	are	these	understandings	expressed?How
do	understandings	of	gender,	race,	sexuality,	and	disability	vary	across	cultural	groups?What	cultural	phenomena	emerge	when	different	groups	come	into	contact,	such	as	through	migration	and	globalization?How	do	systems	of	kinship	and	family	vary	among	different	cultures?How	do	various	groups	distinguish	between	taboo	practices	and
mainstream	norms?How	do	different	cultures	use	ritual	to	mark	transitions	and	life	stages?	Cultural	anthropologys	roots	date	back	to	the	1800s,	when	early	scholars	like	Lewis	Henry	Morgan	and	Edward	Tylor	became	interested	in	the	comparative	study	of	cultural	systems.	This	generation	drew	on	the	theories	of	Charles	Darwin,	attempting	to	apply
his	concept	of	evolution	to	human	culture.	They	were	later	dismissed	as	so-called	armchair	anthropologists,	since	they	based	their	ideas	on	data	collected	by	others	and	did	not	personally	engage	first-hand	with	the	groups	they	claimed	to	study.	These	ideas	were	later	refuted	by	Franz	Boas,	who	is	widely	hailed	as	the	father	of	anthropology	in	the	U.S.
Boas	strongly	denounced	the	armchair	anthropologists	belief	in	cultural	evolution,	arguing	instead	that	all	cultures	had	to	be	considered	on	their	own	terms	and	not	as	part	of	a	progress	model.	An	expert	in	the	indigenous	cultures	of	the	Pacific	Northwest,	where	he	participated	in	expeditions,	he	taught	what	would	become	the	first	generation	of
American	anthropologists	as	a	professor	at	Columbia	University.	His	students	included	Margaret	Mead,	Alfred	Kroeber,	Zora	Neale	Hurston,	and	Ruth	Benedict.	Boas	influence	continues	in	cultural	anthropologys	focus	on	race	and,	more	broadly,	identity	as	forces	that	are	social	constructed	and	not	biologically	based.	Boas	fought	staunchly	against	the
ideas	of	scientific	racism	that	were	popular	in	his	day,	such	as	phrenology	and	eugenics.	Instead,	he	attributed	differences	between	racial	and	ethnic	groups	to	social	factors.	After	Boas,	anthropology	departments	became	the	norm	in	U.S.	colleges	and	universities,	and	cultural	anthropology	was	a	central	aspect	of	study.	Students	of	Boas	went	on	to
establish	anthropology	departments	across	the	country,	including	Melville	Herskovits,	who	launched	the	program	at	Northwestern	University,	and	Alfred	Kroeber,	the	first	professor	of	anthropology	at	the	University	of	California	at	Berkeley.	Margaret	Mead	went	on	to	become	internationally	famous,	both	as	an	anthropologist	and	scholar.	The	field
grew	in	popularity	in	the	U.S.	and	elsewhere,	giving	way	to	new	generations	of	highly	influential	anthropologists	like	Claude	Lvi-Strauss	and	Clifford	Geertz.	Together,	these	early	leaders	in	cultural	anthropology	helped	solidify	a	discipline	focused	explicitly	on	the	comparative	study	of	world	cultures.	Their	work	was	animated	by	a	commitment	to	true
understanding	of	different	systems	of	beliefs,	practice,	and	social	organization.	As	a	field	of	scholarship,	anthropology	was	committed	to	the	concept	of	cultural	relativism,	which	held	that	all	cultures	were	fundamentally	equal	and	simply	needed	to	be	analyzed	according	to	their	own	norms	and	values.	The	main	professional	organization	for	cultural
anthropologists	in	North	America	is	the	Society	for	Cultural	Anthropology,	which	publishes	the	journal	Cultural	Anthropology.	Ethnographic	research,	also	known	as	ethnography,	is	the	primary	method	used	by	cultural	anthropologists.The	hallmark	component	of	ethnography	is	participant	observation,	an	approach	often	attributed	to	Bronislaw
Malinowski.	Malinowski	was	one	of	the	most	influential	early	anthropologists,	and	he	pre-dated	Boas	and	the	early	American	anthropologists	of	the	20th	century.	For	Malinowski,	the	anthropologists	task	is	to	focus	on	the	details	of	everyday	life.	This	necessitated	living	within	the	community	being	studiedknown	as	the	fieldsiteand	fully	immersing
oneself	in	the	local	context,	culture,	and	practices.	According	to	Malinowski,	the	anthropologist	gains	data	by	both	participating	and	observing,	hence	the	term	participant	observation.	Malinowski	formulated	this	methodology	during	his	early	research	in	the	Trobriand	Islands	and	continued	to	develop	and	implement	it	throughout	his	career.	The
methods	were	subsequently	adopted	by	Boas	and,	later,	Boas	students.	This	methodology	became	one	of	the	defining	characteristics	of	contemporary	cultural	anthropology.	While	the	traditional	image	of	cultural	anthropologists	involves	researchers	studying	remote	communities	in	faraway	lands,	the	reality	is	far	more	varied.	Cultural	anthropologists
in	the	twenty-first	century	conduct	research	in	all	types	of	settings,	and	can	potentially	work	anywhere	that	humans	live.	Some	even	specialize	in	digital	(or	online)	worlds,	adapting	ethnographic	methods	for	todays	virtual	domains.	Anthropologists	conduct	fieldwork	all	around	the	world,	some	even	in	their	home	countries.	Many	cultural
anthropologists	remain	committed	to	the	disciplines	history	of	examining	power,	inequality,	and	social	organization.	Contemporary	research	topics	include	the	influence	of	historical	patterns	of	migration	and	colonialism	on	cultural	expression	(e.g.	art	or	music)	and	the	role	of	art	in	challenging	the	status	quo	and	effecting	social	change.	Cultural
anthropologists	are	trained	to	examine	patterns	in	daily	life,	which	is	a	useful	skill	in	a	wide	range	of	professions.	Accordingly,	cultural	anthropologists	work	in	a	variety	of	fields.	Some	are	researchers	and	professors	in	universities,	whether	in	anthropology	departments	or	other	disciplines	like	ethnic	studies,	womens	studies,	disability	studies,	or
social	work.	Others	work	in	technology	companies,	where	there	is	an	increasing	demand	for	experts	in	the	field	of	user	experience	research.	Additional	common	possibilities	for	anthropologists	include	nonprofits,	market	research,	consulting,	or	government	jobs.	With	broad	training	in	qualitative	methods	and	data	analysis,	cultural	anthropologists
bring	a	unique	and	diverse	skill	set	to	a	variety	of	fields.McGranahan,	Carol.	"On	Training	Anthropologists	Rather	Than	Professors"	Dialogs,	Cultural	Anthropology	website,	2018."Social	and	Cultural	Anthropology"	Discover	Anthropology	UK,	The	Royal	Anthropological	Institute,	2018."What	is	Anthropology?"	American	Anthropological	Association,
2018.	essay	/	Stranger	Lands	Charlotte	Williams	An	anthropologist	investigates	how	archaeology	helped	the	U.S.	colonize	the	Panama	Canal	Zonejust	as	the	current	U.S.	government	threatens	to	retake	it.	essay	/	Borderlands	T.	Yejoo	Kim	An	anthropologist	discovers	diasporic	flightsincluding	her	ownthat	begin	at	and	return	to	the	waters	of	the
demilitarized	zone	between	North	and	South	Korea.	essay	/	Snapshot	Kalzang	Dorjee	Bhutia	and	Charisma	K.	Lepcha	In	the	Sikkim	and	Kalimpong	Himalayas	in	Northeast	India,	supply	chains	are	often	interrupted	by	changing	monsoon	systems	that	damage	highways.	Responding	to	uncertainty,	communities	are	reclaiming	ancestral	foodwaysdrawing
inspiration	from	the	past	to	move	into	the	future.	essay	/	Crossroads	Cecilia	Padilla-Iglesias	An	evolutionary	anthropologist	details	seasonal	changes	among	foraging	communitiesand	distills	how	the	fixed	political	structures	of	industrialized	societies	are	an	outlier	in	human	history.	essay	/	Expressions	Dozandri	Mendoza	A	linguistic	anthropologist
explores	the	queer	Ballroom	scene	in	San	Juanand	how	performers	are	incorporating	critiques	of	colonialism	into	the	art	form.	essay	/	Field	Notes	Ari	Caramanica	An	archaeologist	who	studies	past	farming	practices	in	the	north	coast	of	Peru	argues	these	offer	models	for	navigating	current	climate	crises.	poem	/	Counterpoint	Uzma	Falak	A	poet-
anthropologist	listens	to	an	accidental	field	recording	from	Kashmir:	What	might	be	dismissed	as	noise	becomes	a	way	to	unsettle	the	settledmaking	audible	dispossession	and	theft,	stealth	and	refusal.	essay	/	Field	Notes	Tanja	Ahlin	An	anthropologist	explores	how	a	phone	call	home	may	seem	simple	but	carries	layers	of	meaning	for	migrating	nurses
and	their	families	in	India.	video	/	Unearthed	Aaron	Martin	A	filmmaker	showcases	archaeologists	unearthing	tiny	lithics	that	evidence	the	presence	of	hunters	from	13,000	years	ago	in	what	is	today	Michigan.	essay	/	Excerpt	Anand	Pandian	After	Donald	Trumps	2016	presidential	election	win,	an	anthropologist	set	out	across	the	U.S.	to	understand
the	nations	deepening	divides.	In	the	new	book	Something	Between	Us,	he	grapples	with	these	rifts	and	how	to	repair	them.	essay	/	Field	Notes	Ben	Marwick	An	archaeologist	explains	his	teams	insights	into	how	Quina	scrapers	in	southwest	China	overturn	long-standing	assumptions	about	the	regions	humans	more	than	50,000	years	ago.	op-ed	/
Viewpoint	Petra	M.	Creamer	An	archaeologist	considers	whether	students	should	learn	from	antiquities	looted	from	Iraq.	essay	/	Icons	Emma	Cieslik	Amid	a	goddess	worship	revival,	some	feminists	are	revering	the	mother	of	Jesus	as	a	deity,	defying	Christian	doctrines	and	confronting	the	use	of	Mary	as	a	handmaiden	of	patriarchy.	essay	/	Material
Culture	Craig	Stevens	and	Chrislyn	Laurie	Laurore	Traveling	Treasures	is	a	new	project	led	by	a	team	of	anthropologists	that	puts	Liberians	directly	in	touch	with	their	dispersed	cultural	heritage	through	immersive	technologies	designed	to	bridge	continents	and	histories.	essay	/	Crossroads	Anne	Allison	Facing	an	increasing	aging	population	and
other	societal	shifts,	people	are	looking	beyond	traditional	family-based	mortuary	practices.	essay	/	Decoded	Bob	Holmes	Utterances	like	um,	wow,	and	mm-hmm	arent	garbage,	they	keep	conversations	flowing.	op-ed	/	Viewpoint	Laurence	Ralph	An	anthropologist	reckons	with	how	digital	media	has	changed	youth	gang	culture	dynamicsand	what	can
be	done	to	combat	the	spread	of	deadly	rumors.	essay	/	Wayfinding	Alma	Simba	A	Tanzanian	historian	and	poet	conjures	alternative	engagements	with	Black	African	women	who	were	marginalized	by	violent	colonial	histories	and	imprisoned	in	the	archives.	As	the	2024	poet-in-resident	at	the	magazine,	she	imaginatively	reaches	for	new	possibilities.
essay	/	Uncanny	Valley	Colleen	Morgan	An	archaeologist	explains	how	generative	artificial	intelligence	has	the	potential	to	reshape	our	views	of	ancient	people,	arguing	that	a	critical	perspective	is	needed	to	use	this	technical	innovation	and	avoid	misrepresentations.	essay	/	Field	Notes	Stephanie	Palazzo	An	anthropologist	reflects	on	the	racist
undertones	of	some	U.S.	efforts	to	eradicate	the	spotted	lanternfly,	an	insect	from	Asia	deemed	invasive.	poem	/	Counterpoint	Uzma	Falak	In	two	erasure	poems,	a	poet-anthropologist	imagines	alternative	futures	using	text	from	the	1846	Treaty	of	Amritsar,	through	which	the	British	sold	Kashmir	to	a	despotic	Dogra	ruler.	The	poems	are	from	a	six-
part	series	titled	Song	of	the	First	Spring.	essay	/	Field	Notes	Erin	Wheeler	Streusand	An	anthropologist	plunges	into	the	world	of	Patagonian	heavy	metal	music	in	Argentina	to	explore	how	the	genre	relates	to	language	and	cultural	revitalization.	poem	/	Identities	Noland	Blain	Using	an	ancient	Arabic	poetic	form,	a	poet-archaeologist	from	Florida
cycles	through	feelings	of	entrapment	growing	up	queer	in	the	U.S.	South.	But	in	the	end,	they	celebrate	love	for	this	placeand	that	most	of	us	are	breathing.	op-ed	/	Viewpoint	Sean	D.	Tallman,	Ashley	Smith,	Ariel	Gruenthal-Rankin,	and	Donovan	Adams	A	group	of	forensic	anthropologists	argues	their	field	must	reject	the	myth	of	pure	objectivity	and
challenge	systemic	inequities	through	advocacy	and	activism.	poem	/	Reflections	jade	lomas-trejo	Using	an	original	poetic	form,	a	poet	chips	away	at	a	difficult	historybecoming	an	agent	of	her	own	remaking	and	more	than	just	an	estranged	daughter.	essay	/	In	Flux	Mariam	Durrani	and	Nilosree	Biswas	The	Roti	Collective,	a	community-based
research	project,	explores	the	layered	histories	that	brought	a	flatbread	from	the	Indian	subcontinent	around	the	world.	essay	/	Pastimes	Rachel	Pope	New	analyses	from	Iron	Age	burials	reveal	that	women	remained	in	their	natal	communities	and	provided	the	key	to	kinship.	The	findings	offer	essential	clues	about	gender	roles	and	social	structures	in
ancient	Europe.	poem	/	Counterpoint	Sneha	Subramanian	Kanta	The	speaker	in	this	broken	sonnet	form	utters	disobedience	for	structures	that	extract	care	in	the	Anthropocene.	interview	/	Reflections	Josh	Reno	and	Holly	High	When	activist	and	anthropologist	Graeber	died	unexpectedly	in	2020,	scholars	gathered	to	mourn	him.	Contributors	to	a
resulting	volume,	As	If	Already	Free,	reflect	on	his	legacy.	essay	/	Field	Notes	Kirsten	Jenkins,	Kieran	McNulty,	Joshua	Siembo,	and	George	Umoja	On	Rusinga	Island,	a	grassroots	group	is	celebrating	the	field	assistants	who	helped	find	famous	fossils	and	inspiring	future	generations	to	study	science	and	ancient	history.	poem	/	Dwelling	Jacqueline
Ferraz	de	Lima	A	poet-anthropologist	reflects	on	the	resistance	of	rural	women	in	the	Brazilian	Cerrado	whose	wisdom	and	knowledge	help	cultivate	life	amid	the	devastation	of	large-scale	plantations.	essay	/	Field	Notes	Anna	Szolucha	An	anthropologist	witnesses	the	first	integrated	flight	attempt	of	the	worlds	largest	rocketand	the	wide	range	of
responses	it	elicited	from	people.	essay	/	Stranger	Lands	Charlotte	Williams	An	anthropologist	investigates	how	archaeology	helped	the	U.S.	colonize	the	Panama	Canal	Zonejust	as	the	current	U.S.	government	threatens	to	retake	it.	essay	/	Borderlands	T.	Yejoo	Kim	An	anthropologist	discovers	diasporic	flightsincluding	her	ownthat	begin	at	and
return	to	the	waters	of	the	demilitarized	zone	between	North	and	South	Korea.	essay	/	Snapshot	Kalzang	Dorjee	Bhutia	and	Charisma	K.	Lepcha	In	the	Sikkim	and	Kalimpong	Himalayas	in	Northeast	India,	supply	chains	are	often	interrupted	by	changing	monsoon	systems	that	damage	highways.	Responding	to	uncertainty,	communities	are	reclaiming
ancestral	foodwaysdrawing	inspiration	from	the	past	to	move	into	the	future.	essay	/	Crossroads	Cecilia	Padilla-Iglesias	An	evolutionary	anthropologist	details	seasonal	changes	among	foraging	communitiesand	distills	how	the	fixed	political	structures	of	industrialized	societies	are	an	outlier	in	human	history.	essay	/	Expressions	Dozandri	Mendoza	A
linguistic	anthropologist	explores	the	queer	Ballroom	scene	in	San	Juanand	how	performers	are	incorporating	critiques	of	colonialism	into	the	art	form.	essay	/	Field	Notes	Ari	Caramanica	An	archaeologist	who	studies	past	farming	practices	in	the	north	coast	of	Peru	argues	these	offer	models	for	navigating	current	climate	crises.	poem	/	Counterpoint
Uzma	Falak	A	poet-anthropologist	listens	to	an	accidental	field	recording	from	Kashmir:	What	might	be	dismissed	as	noise	becomes	a	way	to	unsettle	the	settledmaking	audible	dispossession	and	theft,	stealth	and	refusal.	essay	/	Field	Notes	Tanja	Ahlin	An	anthropologist	explores	how	a	phone	call	home	may	seem	simple	but	carries	layers	of	meaning
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worlds	largest	rocketand	the	wide	range	of	responses	it	elicited	from	people.	Science,	Tech,	Math	All	Science,	Tech,	MathHumanities	All	HumanitiesLanguages	All	LanguagesResources	All	Resources	Share	copy	and	redistribute	the	material	in	any	medium	or	format	for	any	purpose,	even	commercially.	Adapt	remix,	transform,	and	build	upon	the
material	for	any	purpose,	even	commercially.	The	licensor	cannot	revoke	these	freedoms	as	long	as	you	follow	the	license	terms.	Attribution	You	must	give	appropriate	credit	,	provide	a	link	to	the	license,	and	indicate	if	changes	were	made	.	You	may	do	so	in	any	reasonable	manner,	but	not	in	any	way	that	suggests	the	licensor	endorses	you	or	your
use.	ShareAlike	If	you	remix,	transform,	or	build	upon	the	material,	you	must	distribute	your	contributions	under	the	same	license	as	the	original.	No	additional	restrictions	You	may	not	apply	legal	terms	or	technological	measures	that	legally	restrict	others	from	doing	anything	the	license	permits.	You	do	not	have	to	comply	with	the	license	for
elements	of	the	material	in	the	public	domain	or	where	your	use	is	permitted	by	an	applicable	exception	or	limitation	.	No	warranties	are	given.	The	license	may	not	give	you	all	of	the	permissions	necessary	for	your	intended	use.	For	example,	other	rights	such	as	publicity,	privacy,	or	moral	rights	may	limit	how	you	use	the	material.	Cultural
anthropology,	also	known	as	sociocultural	anthropology,	is	the	study	of	cultures	around	the	world.	It	is	one	of	four	subfields	of	the	academic	discipline	of	anthropology.	While	anthropology	is	the	study	of	human	diversity,	cultural	anthropology	focuses	on	cultural	systems,	beliefs,	practices,	and	expressions.Cultural	anthropology	is	one	of	the	four
subfields	of	anthropology.	The	other	subfields	are	archaeology,	physical	(or	biological)	anthropology,	and	linguistic	anthropology.	Cultural	anthropologists	use	anthropological	theories	and	methods	to	study	culture.	They	study	a	wide	variety	of	topics,	including	identity,	religion,	kinship,	art,	race,	gender,	class,	immigration,	diaspora,	sexuality,
globalization,	social	movements,	and	many	more.	Regardless	of	their	specific	topic	of	study,	however,	cultural	anthropologists	focus	on	patterns	and	systems	of	belief,	social	organization,	and	cultural	practice.	Some	of	the	research	questions	considered	by	cultural	anthropologists	include:	How	do	different	cultures	understand	universal	aspects	of	the
human	experience,	and	how	are	these	understandings	expressed?How	do	understandings	of	gender,	race,	sexuality,	and	disability	vary	across	cultural	groups?What	cultural	phenomena	emerge	when	different	groups	come	into	contact,	such	as	through	migration	and	globalization?How	do	systems	of	kinship	and	family	vary	among	different	cultures?
How	do	various	groups	distinguish	between	taboo	practices	and	mainstream	norms?How	do	different	cultures	use	ritual	to	mark	transitions	and	life	stages?	Cultural	anthropologys	roots	date	back	to	the	1800s,	when	early	scholars	like	Lewis	Henry	Morgan	and	Edward	Tylor	became	interested	in	the	comparative	study	of	cultural	systems.	This
generation	drew	on	the	theories	of	Charles	Darwin,	attempting	to	apply	his	concept	of	evolution	to	human	culture.	They	were	later	dismissed	as	so-called	armchair	anthropologists,	since	they	based	their	ideas	on	data	collected	by	others	and	did	not	personally	engage	first-hand	with	the	groups	they	claimed	to	study.	These	ideas	were	later	refuted	by
Franz	Boas,	who	is	widely	hailed	as	the	father	of	anthropology	in	the	U.S.	Boas	strongly	denounced	the	armchair	anthropologists	belief	in	cultural	evolution,	arguing	instead	that	all	cultures	had	to	be	considered	on	their	own	terms	and	not	as	part	of	a	progress	model.	An	expert	in	the	indigenous	cultures	of	the	Pacific	Northwest,	where	he	participated
in	expeditions,	he	taught	what	would	become	the	first	generation	of	American	anthropologists	as	a	professor	at	Columbia	University.	His	students	included	Margaret	Mead,	Alfred	Kroeber,	Zora	Neale	Hurston,	and	Ruth	Benedict.	Boas	influence	continues	in	cultural	anthropologys	focus	on	race	and,	more	broadly,	identity	as	forces	that	are	social
constructed	and	not	biologically	based.	Boas	fought	staunchly	against	the	ideas	of	scientific	racism	that	were	popular	in	his	day,	such	as	phrenology	and	eugenics.	Instead,	he	attributed	differences	between	racial	and	ethnic	groups	to	social	factors.	After	Boas,	anthropology	departments	became	the	norm	in	U.S.	colleges	and	universities,	and	cultural
anthropology	was	a	central	aspect	of	study.	Students	of	Boas	went	on	to	establish	anthropology	departments	across	the	country,	including	Melville	Herskovits,	who	launched	the	program	at	Northwestern	University,	and	Alfred	Kroeber,	the	first	professor	of	anthropology	at	the	University	of	California	at	Berkeley.	Margaret	Mead	went	on	to	become
internationally	famous,	both	as	an	anthropologist	and	scholar.	The	field	grew	in	popularity	in	the	U.S.	and	elsewhere,	giving	way	to	new	generations	of	highly	influential	anthropologists	like	Claude	Lvi-Strauss	and	Clifford	Geertz.	Together,	these	early	leaders	in	cultural	anthropology	helped	solidify	a	discipline	focused	explicitly	on	the	comparative
study	of	world	cultures.	Their	work	was	animated	by	a	commitment	to	true	understanding	of	different	systems	of	beliefs,	practice,	and	social	organization.	As	a	field	of	scholarship,	anthropology	was	committed	to	the	concept	of	cultural	relativism,	which	held	that	all	cultures	were	fundamentally	equal	and	simply	needed	to	be	analyzed	according	to
their	own	norms	and	values.	The	main	professional	organization	for	cultural	anthropologists	in	North	America	is	the	Society	for	Cultural	Anthropology,	which	publishes	the	journal	Cultural	Anthropology.	Ethnographic	research,	also	known	as	ethnography,	is	the	primary	method	used	by	cultural	anthropologists.The	hallmark	component	of	ethnography
is	participant	observation,	an	approach	often	attributed	to	Bronislaw	Malinowski.	Malinowski	was	one	of	the	most	influential	early	anthropologists,	and	he	pre-dated	Boas	and	the	early	American	anthropologists	of	the	20th	century.	For	Malinowski,	the	anthropologists	task	is	to	focus	on	the	details	of	everyday	life.	This	necessitated	living	within	the
community	being	studiedknown	as	the	fieldsiteand	fully	immersing	oneself	in	the	local	context,	culture,	and	practices.	According	to	Malinowski,	the	anthropologist	gains	data	by	both	participating	and	observing,	hence	the	term	participant	observation.	Malinowski	formulated	this	methodology	during	his	early	research	in	the	Trobriand	Islands	and
continued	to	develop	and	implement	it	throughout	his	career.	The	methods	were	subsequently	adopted	by	Boas	and,	later,	Boas	students.	This	methodology	became	one	of	the	defining	characteristics	of	contemporary	cultural	anthropology.	While	the	traditional	image	of	cultural	anthropologists	involves	researchers	studying	remote	communities	in
faraway	lands,	the	reality	is	far	more	varied.	Cultural	anthropologists	in	the	twenty-first	century	conduct	research	in	all	types	of	settings,	and	can	potentially	work	anywhere	that	humans	live.	Some	even	specialize	in	digital	(or	online)	worlds,	adapting	ethnographic	methods	for	todays	virtual	domains.	Anthropologists	conduct	fieldwork	all	around	the
world,	some	even	in	their	home	countries.	Many	cultural	anthropologists	remain	committed	to	the	disciplines	history	of	examining	power,	inequality,	and	social	organization.	Contemporary	research	topics	include	the	influence	of	historical	patterns	of	migration	and	colonialism	on	cultural	expression	(e.g.	art	or	music)	and	the	role	of	art	in	challenging
the	status	quo	and	effecting	social	change.	Cultural	anthropologists	are	trained	to	examine	patterns	in	daily	life,	which	is	a	useful	skill	in	a	wide	range	of	professions.	Accordingly,	cultural	anthropologists	work	in	a	variety	of	fields.	Some	are	researchers	and	professors	in	universities,	whether	in	anthropology	departments	or	other	disciplines	like	ethnic
studies,	womens	studies,	disability	studies,	or	social	work.	Others	work	in	technology	companies,	where	there	is	an	increasing	demand	for	experts	in	the	field	of	user	experience	research.	Additional	common	possibilities	for	anthropologists	include	nonprofits,	market	research,	consulting,	or	government	jobs.	With	broad	training	in	qualitative	methods
and	data	analysis,	cultural	anthropologists	bring	a	unique	and	diverse	skill	set	to	a	variety	of	fields.McGranahan,	Carol.	"On	Training	Anthropologists	Rather	Than	Professors"	Dialogs,	Cultural	Anthropology	website,	2018."Social	and	Cultural	Anthropology"	Discover	Anthropology	UK,	The	Royal	Anthropological	Institute,	2018."What	is	Anthropology?"
American	Anthropological	Association,	2018.	Cultural	anthropologyaddresses	broad	questions	about	what	it	means	to	be	human	in	contemporary	societies	and	cultures,	as	well	as	those	of	the	recent	past.	Cultural	anthropologists	systematically	explore	topics	such	as	technology	and	material	culture,	social	organization,	economies,	political	and	legal
systems,	language,	ideologies	and	religions,	health	and	illness,	and	social	change.	Students	concentrating	in	cultural	anthropology	are	strongly	advised	to	take	the	course	in	ethnographic	research	methods,	ANTH	18.	Students	who	will	pursue	graduate	work	in	cultural	anthropology	are	advised	to	take	Main	Currents	in	Anthropology,	ANTH	73.	ANTH
01	A	comprehensive	study	of	humankind,	the	course	will	survey	and	organize	the	evidence	of	our	biological	and	cultural	evolution.	It	will	explore	the	unity	and	diversity	of	human	cultural	behavior	as	exemplified	in	the	widest	variations	in	which	this	behavior	has	been	manifest.	Lectures	and	readings	will	describe	the	dialectical	relationship	between



the	material	conditions	of	our	existence,	on	the	one	hand,	and,	on	the	other,	the	unique	human	capacity	for	creativity	both	in	thought	and	in	action.	The	focus	of	this	course	will	be	not	only	to	outline	the	conditions	and	conditioning	of	our	cultural	past	and	present,	but	also	to	indicate	possibilities	for	future	evolution	of	human	culture	and	experience.
(CULT)	Dist:	INT	or	SOC;	WCult:	CI.	ANTH	03	Cultural	anthropology	is	the	study	of	human	ways	of	life	in	the	broadest	possible	comparative	perspective.	Cultural	anthropologists	are	interested	in	all	types	of	societies,	from	hunting	and	gathering	bands	to	modern	industrial	states.	The	aim	of	cultural	anthropology	is	to	document	the	full	range	of
human	cultural	adaptations	and	achievements	and	to	discern	in	this	great	diversity	the	underlying	covariations	among	and	changes	in	human	ecology,	institutions	and	ideologies.(CULT)Dist:	INT	or	SOC;	WCult:	NW	ANTH	04	(Identical	to	NAS	10)	The	course	provides	an	introduction	to	the	peoples	and	cultures	of	Native	North	America.	A	single
indigenous	group	(nation)	from	different	"culture	areas"	is	highlighted	to	emphasize	particular	forms	of	economy,	social	organization,	and	spirituality.	The	course	focuses	on	the	more	traditional	American	Indian	cultures	that	existed	before	the	establishment	of	Western	domination,	as	well	as	on	the	more	recent	native	culture	history	and	modern-day
economic,	sociopolitical	and	cultural	continuity,	change,	and	revitalization.	Open	to	all	classes.(CULT)Dist:	SOC;	WCult:	NW.	ANTH	09	This	course	will	introduce	students	to	the	study	of	human	language	as	a	species-specific	endowment	of	humankind.	In	this	investigation	we	will	examine	such	issues	as:	1)	the	relationship	between	language	use	(e.g.
metaphoric	creativity)	and	cultural	values,	2)	the	relationships	between	language	diversity	and	ethnic,	political,	economic	stratification,	3)	language	use	and	the	communicating	of	individual	identity,	thoughts,	and	intentions	in	face-to-face	interaction,	4)	the	cultural	patterning	of	speech	behavior,	and	5)	whether	or	not	the	structure	of	specific
languages	affects	the	characteristics	of	culture,	cognition,	and	thought	in	specific	ways.(CULT)Dist:	SOC.	ANTH	12.01	(Identical	to	FILM	41.04)	Ethnographic	film	crosses	the	boundaries	between	academic	anthropology,	art	history,	and	popular	media.	This	course	will	address	the	construction	of	meaning	in	ethnographic	films	in	relation	to	the
parallel	concerns	of	anthropology.	The	course	focuses	on	individual	films,	analyzing	their	significance	from	the	perspectives	of	filmmakers	and	audiences.	This	course	considers	various	approaches	to	film	art,	the	relation	of	other	visual	media	to	ethnographic	representation,	and	the	challenges	these	pose	to	traditional	texts.	The	class	appeals	to
students	of	anthropology	and	film	as	well	as	others	interested	in	international	studies	and	the	politics	of	cross-cultural	representation.(CULT)Dist:	INT	or	SOC;	WCult:	NW.	ANTH	12.14	(Identical	to	AAAS	87.09	This	course	introduces	a	global	socio-historical	framework	within	which	to	examine	African	popular	cultures	across	the	continent	and	as	they
circulate	globally.	Considering	the	historical	contexts	of	contact	between	Africa,	Europe,	and	the	Americas,	we	will	explore	cultural,	economic,	and	philosophic	aspects	of	African	expressive	cultures.	Focusing	on	Ghana,	Nigeria,	and	South	Africa,	we	will	study	music,	film,	dance,	social	media,	theater,	and	literature,	and	consider	how	ideas	of	what	it
means	to	be	African	are	produced	and	contested	through	these	media.(CULT)	Dist:	SOC;	WCult:	NW	ANTH	12.19	(identical	to	LATS	044,	SOCY	043)	This	course	focuses	on	the	histories	and	experiences	of	Latinx	transnational	migrantsfrom	Mexico,	Central	America,	Puerto	Rico,	the	Dominican	Republic,	and	Cubaliving	in	the	United	States.	You	will
study	the	historical,	political,	and	economic	processes	that	have	led	to	these	migrations,	as	well	as	the	varying	ways	in	which	race/ethnicity,	class,	gender/sexuality,	and	citizenship	affect	Latinx	migrant	lived	experience.	Given	our	focus	on	"crossing,"	readings	will	foreground	subjects	that	capture	this	theme,	from	the	literal	movement	of	people,	to	the
constant	back	and	forth	that	shapes	Latinx	lives,	to	the	adjustments	Latinx	people	make	given	their	language,	their	proximity	to	other	immigrants	and	communities	of	color,	and	their	varying	acceptance	within	the	United	States.(SOC)	Dist:SOC;	WCult:CI	ANTH	12.23	(Identical	to	AAAS	11)	This	course	introduces	a	global	socio-historical	framework
within	which	to	examine	Africa	in	relation	to	multiple	African	Diasporas	and	notions	of	mobility.	Considering	the	historical	contexts	of	contact	between	Africa,	Europe,	and	the	Americas,	we	examine	cultural,	economic,	and	philosophic	aspects	of	Africa.	We	will	examine	how	ideas	of	what	it	means	to	be	African	culturally,	racially,	and	politically	are
continually	produced	and	contested.	The	moment	of	independence	of	many	African	nation-states	from	European	colonial	rule	in	the	mid	20th	century	operates	as	a	centering	point	from	which	we	will	examine	economics,	race,	politics,	and	artistic	expressions.	We	will	consider	ideas	of	tradition	and	modernity,	representations	of	Africa,	more	recent
processes	of	commodification,	as	well	as	various	cultural	and	political	responses	to	them.(CULT)	Dist:	SOC,	WCult:	NW.	ANTH	12.24	(Identical	to	AAAS	87.12)	Centered	in	Africa,	this	course	explores	the	theme	of	temporality	through	attention	to	history,	anthropology,	philosophy,	and	popular	theoretical	physics.	There	will	be	no	mathematical
calculation	required.	However,	we	will	consider	difficult	formulas	of	another	type.	Is	time	a	constant	across	cultures	and	reference	frames	both	physical	and	ontological?	How	do	past,	present,	and	future	intersect?	How	has	the	perception	of	time	influenced	historical	encounters	on	the	African	continent	and	within	the	African	diaspora?	How	does	time
relate	to	ancestry	and	power?CULT	(Dist:	SOC;	WCult:	NW)	ANTH	12.26	(Identical	to	GEOG	68)	Around	the	world,	people	suffer	because	of	environmental	degradation,	from	sickening	industrial	pollution	to	unnatural	disasters	to	disruptive	climate	change.	This	course	examines	how	environmental	harms	are	unequally	experienced,	as	well	as	how
communities	organize	to	protect	themselves.	We	will	discuss	the	concept	of	environmental	justice	as	it	has	developed	through	social	movements	in	the	United	States	and	elsewhere.	We	will	also	explore	it	as	an	analytical	category	that	(a)	explains	how	inequality	manifests	environmentally	and	(b)	enables	critical	thinking	about	concepts	like	the
environment	and	mainstream	environmentalism	and	environmental	policy.	Drawing	from	Anthropology,	Geography,	History,	Sociology,	and	other	disciplines,	we	will	focus	on	the	lived	experiences	of	environment	justice	and	injustice	around	the	world.(CULT)	Dist:	SOC.	ANTH	14	Death	is	a	universal	human	experience,	yet	the	attitudes	and	responses
toward	it	develop	out	of	a	complex	interplay	between	the	personality	of	the	individual	and	her	or	his	sociocultural	background.	Using	anthropological,	historical,	and	biographical	works,	as	well	as	novels	and	films,	the	course	explores	the	meaning	of	death	in	a	variety	of	cultures	and	religious	traditions.	Particular	attention	is	paid	to	understanding
native	ideas	about	the	person,	emotions,	life	cycle,	and	the	afterlife,	as	well	as	the	analysis	of	mortuary	rituals	and	the	experience	of	the	dying	and	the	survivors.	The	course	also	offers	an	anthropological	perspective	on	the	development	of	the	modern	Western	(particularly	American)	mode	of	dealing	with	death	and	dying	and	addresses	the	issue	of
mass	death	in	the	twentieth	century.(CULT)Dist:	INT	or	SOC.	ANTH	15	The	political	anthropology	of	non-Western	societies	raises	basic	questions	concerning	the	nature	of	authority,	coercion,	persuasion,	and	communication	in	both	small-scale	and	complex	societies.	Classical	approaches	to	problems	of	freedom	and	order	are	challenged	through
examples	drawn	from	various	societies.	Topics	including	the	ideologies	and	language	of	political	domination,	revolution,	wealth,	and	the	transition	to	post-modern	societies	are	assessed,	as	are	factions,	knowledge	and	control,	state	secrecy,	state	and	non-state	violence,	and	religious	fundamentalism.(CULT)Dist:	INT	or	SOC;	WCult:NW.	ANTH	17	This
course	introduces	students	to	the	cross-cultural	study	and	analysis	of	health,	illness,	and	medical	systems,	conceptions	of	the	body,	the	nature	of	disease,	and	the	values	of	medicine.	We	examine	pain,	suffering,	and	healing	as	universal	aspects	of	the	human	condition,	shaped	by	the	cultural,	political,	and	environmental	contexts	in	which	they	occur.	In
addition	to	considering	the	symbolic	dimensions	of	illness	and	healing,	we	discuss	issues	of	global	health	inequality,	human	rights,	and	social	suffering.(CULT)Dist:	INT	or	SOC.	ANTH	18	This	course	will	introduce	students	to	the	premier	method	of	empirical	research	in	cultural	anthropology:	participant	observation,	and	associated	informal	dialogue
and	interviewing.	We	will	study	techniques	for	planning	and	carrying	out	such	research,	and	for	recording,	checking	validity	and	reliability,	storing,	coding,	analyzing	and	writing	up	of	ethnographic	data.	Students	will	undertake	"mini"	research	projects,	and	become	familiar	with	basic	ethical	issues,	informed	consent,	writing	of	research	proposals,
formulating	research	contracts,	and	sharing	results	with	cooperating	individuals	and	groups.	Prerequisite:	Anthropology	1	or	3	or	one	ethnography/culture	area	course.(CULT)Dist:	SOC.	ANTH	26	(Identical	to	WGSS	61.05)	This	course	will	examine	the	intersection	of	gender	and	health.	Readings	will	be	from	medicine,	history,	journalism,	and	the
social	sciences.	We	will	interrogate	the	relationship	between	biology,	science,	and	culture,	focusing	our	attention	on	the	cultural	construction	of	healing	and	embodied	experience	of	illness.	We	will	examine	how	cultural	institutions,	ideologies,	and	practices	contribute	to	health	disparities	along	lines	of	race,	class,	and	gender,	paying	attention	to
medicine's	role	in	gendering	the	body.(CULT)	Dist:	INT	or	SOC;	WCult:	CI.	ANTH	27	The	idea	of	"the	economy"	is	powerful.	Government	policies	try	to	make	it	grow	and	politicians	are	voted	out	if	it	doesn't.	Fortunes	rise	and	fall	with	economic	indicators	and	market	values.	But	what	is	the	economy?	In	this	economic	anthropology	course,	we	will
address	this	question	differently	than	an	Economics	course	would.	Rather	than	approaching	the	economy	as	an	abstraction	that	exists	apart	from	human	societies,	we	will	critically	explore	how	it	is	created	and	experienced	through	activities	and	relationships	that	are	part	of	everyday	life.Our	focus	will	be	on	how	markets,	commodities,	labor,	property,
and	money	shape	people's	identities	and	relationships.	We	will	pay	particular	attention	to	the	ways	that	power	works,	often	invisibly,	through	economic	forms,	and	how	this	can	make	inequality	and	governmental	power	appear	acceptable	and	even	natural.	Finally,	we	will	examine	relations	between	"the	economy"	and	"the	environment"	in	the	context
of	climate	change	and	environmental	degradation.	Through	engagement	with	ethnographic	and	other	scholarship,	students	will	learn	to	critically	understand	key	contemporary	economic	issues	in	the	United	States,	as	well	as	in	countries	like	Brazil,	Egypt,	and	Italy.(CULT)	Dist:	INT	or	SOC	ANTH	28	Violence	is	widely	recognized	as	a	problem	in
modern	society,	with	policies	and	interventions	to	combat	violence,	or	employ	it,	dominating	local	and	global	politics.	Yet	the	meaning	of	violence	is	seldom	analyzed.	Using	an	ethnographic	lens,	this	course	explores	violence	as	both	an	embodied	experience	and	a	culturally	and	politically	mediated	event.	We	examine	spectacular	and	everyday	violence
forms	of	violence	in	terms	of	manifestations	of	power,	structures	of	inequality,	perceptions	of	difference,	and	politics	of	representation.	Ethnographic	studies	are	drawn	from,	among	others,	Mozambique,	Haiti,	and	Harlem.	An	introduction	to	the	cultural	anthropology	of	violence,	this	course	raises	key	questions	about	violence	in	a	globalized	world	and
explores	how	to	study	it	anthropologically.	This	course	is	not	open	to	students	who	have	received	credit	for	ANTH	12.03.(CULT)	Dist:	INT	or	SOC;	WCult:	NW	ANTH	31	(Identical	to	WGSS	36.01)	Sex	(biological	differences	between	men	and	women)	and	gender	(social	constructions	of	those	differences)	are	not	straightforward	or	natural,	and	it
naturally	follows	that	gender	inequalities	and	gender	oppression	are	also	not	straightforward	and	natural.	Therefore,	we	will	pay	close	attention	to	the	issue	of	power	-	in	terms	of	control	and	distribution	of	resources	and	the	enforcement	of	gender	roles	and	sexuality.	We	will	also	look	at	how	Western	gender	ideals	have	been	imposed	on	people	in
other	parts	of	the	world.	We	will	talk	about	concepts,	perceptions,	images,	stories,	encounters,	games,	connections	and	disconnections.	Finally,	we	will	explore	questions	of	practice	and	resistance.(CULT)Dist:	INT	or	SOC;	WCult:	CI.	ANTH	32	(Identical	to	AMES	26)	This	course	introduces	students	to	the	peoples	and	cultures	of	Tibet	and	the	greater
Himalayan	region	(Nepal,	northern	India,	Bhutan).	We	examine	the	cultural,	ecological,	political,	religious,	and	economic	interfaces	that	define	life	on	the	northern	and	southern	slopes	of	Earth's	greatest	mountain	range.	In	addition	to	learning	about	Himalayan	and	Tibetan	lifeways,	we	will	also	learn	about	how	these	mountainous	parts	of	Asia	have
figured	into	occidental	imaginings,	from	the	earliest	adventurers	to	contemporary	travelers.(CULT)Dist:	SOC,	WCult:	NW.	ANTH	33	Paradise	or	plantation?	Cultural	destination	or	economic	periphery?	Capitalist	birthplace	or	IMF	delinquent?	From	the	Columbian	conquest	to	contemporary	tourism,	the	Caribbean	has	borne	the	burdens	and
opportunities	of	being	an	intercontinental	crossroads.	Colonial	governments,	enslaved	Africans,	indentured	servants,	and	foreign	settlers	have	all	made	the	Caribbean	an	exemplar	of	modernity	and	globalizationfor	better	or	worse.	Drawing	on	social	scientific,	literary,	and	policy	texts,	this	course	offers	an	historically	deep	and	geographically	broad
anthropology	of	the	Caribbean.(CULT)Dist:	SOC;	WCult:	NW.	ANTH	35	This	course	explores	the	contemporary	Maya	cultures	of	Mexico	and	Guatemala	against	the	backdrop	of	nearly	five	hundred	years	of	conquest,	colonialism,	revolution,	and	nation-building.	Given	the	contrasting,	at	times	deeply	antagonistic,	cultures	and	identities	that	have
resulted,	this	course	focuses	on	issues	of	Maya	ethnicity,	inequality,	and	nationalism	in	these	two	closely	related	yet	historically	distinct	countries.	Prerequisite:	One	course	in	Anthropology	or	Latin	American,	Latino	and	Caribbean	Studies.	Prerequisite:	One	course	in	Anthropology	or	Latin	American,	Latino	and	Caribbean	Studies.(CULT)Dist:	SOC;
WCult:	CI.	ANTH	36	(Identical	to	AAAS	44)	This	course	focuses	on	processes,	relationships,	and	experiences	that	have	shaped,	and	continue	to	shape,	the	lives	of	Africans	in	many	different	contexts.	These	include	issues	of	ecology	and	food	production,	age,	gender,	ethnicity,	exchange,	colonialism,	apartheid,	and	development.	We	will	then	embark	on
in	depth	readings	of	ethnographies	that	engage	these	issues	and	themes.	In	the	processes	we	will	move	beyond	prevailing	stereo-types	about	Africa,	to	engage	the	full	complexity	of	its	contemporary	realities.(CULT)Dist:	INT	or	SOC;	WCult:	CI.	ANTH	37	Despite	nearly	five	hundred	years	of	conquest,	colonialism,	and	change,	native	peoples	still
survive	in	culturally	distinct	enclaves	within	the	dominant	Iberian	traditions	of	Latin	America.	This	course	examines	the	roots	as	well	as	the	endemic	social	inequalities	and	prejudices	that	resulted.	Selected	case	studies	will	relate	to	such	contemporary	problems	as	international	drug	trafficking,	deforestation	of	the	Amazon	basin,	and	ongoing	political
repression	and	revolution	in	Central	America.	The	course	draws	on	the	insights	of	local	ethnographic	studies	to	shed	light	on	global	problems,	while	anthropologically	situating	native	cultures	of	Latin	America	in	their	larger	historical	and	geopolitical	context.	Prerequisite:	One	course	in	anthropology	or	Latin	American	and	Caribbean	Studies.
(CULT).Dist.:	SOC;WCult:	CI.	ANTH	44	(Identical	to	WGSS	53.07)	This	course	explores	cultural	conceptions	of	gender	and	sexuality	as	they	relate	to	and	emerge	from	language	use.	Readings	will	bring	in	case	studies	from	around	the	globe,	and	topics	covered	may	include:	sexual	identity	and	linguistic	practice;	gender	socialization	through	language
socialization;	gender	and	language	in	the	global	economy;	and	the	linguistic	construction	of	gendered	selves.	Students	will	collect	their	own	linguistic	data	to	be	analyzed	using	theoretical	and	methodological	tools	acquired	in	class.(CULT)	Dist:	SOC	ANTH	45	This	course	investigates	systems	of	healing	practiced	in,	and	derived	from,	Asia.	We	will
focus	primarily	on	three	Asian	medical	systems:	Ayurveda,	Chinese	medicine,	and	Tibetan	medicine.	We	will	strive	to	understand	how	these	medical	systems	are	based	on	coherent	logics	that	are	not	only	biologically	but	also	culturally	determined.	We	will	also	analyze	the	deployment	of	these	medical	systems	in	non-Asian	contexts,	and	examine	the
relationship	between	Asian	systems	and	"western"	biomedicine.(CULT)Dist:	SOC;	WCult:	NW.	ANTH	48	(Identical	to	REL	19.18)	In	this	course	religions	are	seen	as	cultural	systems	which	give	shape	and	meaning	to	the	world	in	which	people	live	and	provide	a	means,	in	the	form	of	rituals,	by	which	they	can	attempt	to	manipulate	those	worlds.	The
emphasis	is	on	understanding	non-Western	religions,	especially	those	of	tribal	peoples,	through	the	interpretation	of	myth,	ritual,	and	expressed	beliefs.	The	role	of	religion	as	a	social	institution	is	also	examined.	Alternative	approaches	to	the	interpretation	of	myth,	ritual	symbolism,	deity	conceptions,	witchcraft,	etc.,	are	explored.	Prerequisite:	One
course	in	anthropology	or	religion	or	permission	of	the	instructor.(CULT)Dist:	INT	or	TMV;	WCult:	NW.	ANTH	49	Environmental	issues	and	problems	cannot	be	understood	without	reference	to	the	cultural	values	that	shape	the	way	people	perceive	and	interact	with	their	environment.	This	course	examines	the	ways	in	which	different	cultures
conceptualize	and	interact	with	their	environment,	but	with	special	emphasis	on	American	cultures	and	values.	We	will	examine	how	the	American	experience	has	shaped	the	ways	in	which	Americans	imagine	and	interact	with	the	environment	and	how	this	has	been	exported	to	the	rest	of	the	world.	We	will	pay	close	attention	to	issues	of
consumption	and	conservation	and	how	they	have	impacted	ecologies	and	human	livelihoods	in	different	parts	of	the	world.(CULT)	Dist:	INT	or	SOC;	WCult:	W	ANTH	50.17	This	course	explores	the	rites	of	passage	concept	across	time	and	space,	and	with	close	attention	to	the	ways	that	our	bodies	shape	and	are	shaped	by	our	social	selves.	A	response
to	avid	student	desire	to	learn	more	about	the	intersections	of	biology	and	culture	within	the	context	of	anthropology,	this	course	promotes	learning	about	human	biology	and	the	medical	humanities.(CULT)	Dist:	SOC,	WCult:	CI	ANTH	50.21	(Identical	to	AAAS	88.17)	This	class	examines	visual	art,	sound,	film,	and	digital	media.	We	will	learn	how	to
think	about	and	make	sounds	and	images	in	historically	and	ethnographically	rich	ways.	In	the	process	we	examine	notions	of	power,	difference,	history,	culture,	race,	class,	gender.	Twentieth-century	politics	and	culture	were	intimately	linked	to	the	rapid	development	of	radio,	television,	film,	video,	and	digital	media.	These	media	have	creatively
engaged	with	local	cultural	practices	around	the	world	in	reshaping	the	nature	of	artistic	expression,	national,	gendered,	and	racial	difference,	and	political	power.	This	course	explores	the	politics	and	pragmatics	of	art,	photography,	and	film	in	order	to	delineate	visual	and	embodied	ways	of	presenting	and	experiencing	the	world	particularly	in
relation	to	race	and	gender.(CULT)	Dist:	SOC,	WCult:	NW.	ANTH	50.22	(Identical	to	AAAS	88.16)	This	course	examines	the	colonial	legacies	of	rights,	race,	gender,	and	difference	and	their	significance	for	contemporary	global	politics	and	development.	By	taking	an	socio-historical	approach	to	the	idea	of	rights	we	will	make	connections	between
sovereignty,	the	rule	of	law,	representational	practices,	economy,	and	citizenship.	We	will	use	a	critical	eye	to	explore	the	conditions	of	possibility	that	allow	states,	development	organizations,	donor	agencies,	and	individuals	to	unwittingly	reproduce	centuries-old	tropes	of	poverty,	degradation,	and	helplessness	of	non-Western	peoples.	Examining
various	institutionally	structured	encounters	between	Europeans	and	non-Western	peoples	we	unpack	assumptions	about	the	naturalness	of	power.	In	postcolonial	societies	the	tensions	between	ideas	of	tradition	and	modernity	structure	many	conflicts	over	rights,	citizenship,	and	the	role	of	the	individual	in	society.(CULT)	Dist:	Int	or	SOC,	WCult:
NW.	ANTH	50.25	(identical	to	GOVT	60.22)	What	is	law?	In	this	course,	we	will	explore	this	seemingly	simple	question,	and	look	at	how	scholars	from	anthropology	and	other	disciplines	have	addressed	it.	We	will	look	at	law	as	a	means	of	ordering	societies,	as	an	exercise	of	power,	and	as	a	cultural	phenomenon	that	helps	us	better	understand	the
world	around	us.	We	will	survey	foundational	and	philosophical	thought,	delve	into	law's	role	in	the	United	States,	and	study	its	manifestations	in	colonial	and	postcolonial	societies,	such	as	South	Africa	and	Brazil.	We	will	explore	the	law	as	both	a	means	of	social	control	and	of	social	change.(CULT)	Dist:	SOC.	ANTH	50.31	This	course	uses
experiences	of	illness	and	efforts	to	heal	as	windows	into	what	it	means	to	be	human.	Grounded	in	an	interdisciplinary,	holistic	approach,	this	course	aims	to	build	connections	between	humanistic	inquiry,	medicine,	and	diverse	forms	of	care.	The	course	is	organized	around	three	main	themes:	(1)	Becoming	a	Doctor	and	the	Culture	of	Biomedicine,	(2)
Exploring	Disease	and	Illness,	and	(3)	Building	a	Future	of	Compassionate	Care.	This	course	is	relevant	for	students	in	a	wide	range	of	disciplines,	including	students	pursuing	clinical	careers;	students	engaging	with	medicine	and	illness	as	writers	or	advocates;	and	students	in	the	humanities	and	social	sciences	who	are	interested	in	exploring	health,
illness,	and	medicine.(CULT)	Dist:	None;	WCult:	None	ANTH	50.34	The	"Peoples	of	Oceania"	course	is	an	intentionally	post-colonial	and	anti-racist	approach	to	studying	the	vast	and	varied	cultures	of	Oceania.	We	will	focus	on	relationships	between	the	religious,	social,	political,	and	economic	systems	in	Oceania,	rather	than	dividing	weeks	into	the
four	geographic	regions:	Polynesia,	Micronesia,	Melanesia,	and	Australia,	which	have	historically	made	up	the	foundation	of	many	Pacific	survey	courses.	Using	the	work	of	indigenous	Tongan	and	Fijian	scholar	Epeli	Hau'ofa	(1939-2009)	and	his	seminal	text	"We	are	the	Ocean"	as	a	guiding	force,	we	will	crisscross	the	atolls	and	islands	that	make	up
Oceania,	creating	a	navigator's	chart	of	discussions	and	debates.	Major	themes	discussed	in	class	include:	race/gender/class	politics	surrounding	the	ownership	and	control	of	cultural	heritage,	indigenous	data	sovereignty	and	intellectual	property	rights,	and	climate	justice	as	social	justice.(CULT)	Dist:	INT	or	SOC;	WCult:	NW	ANTH	50.36	This
seminar	aims	to	expand	students'	understanding	of	the	power	of	storytelling	in	anthropology	and	to	guide	them	in	reading	such	stories	with	a	critical	eye.	Students	will	have	the	opportunity	to	conduct	their	own	life	history	projects	as	well	as	to	produce	a	critical	analysis	of	course	readings	or	of	texts	of	their	own	choosing.(CULT)	Dist:	SOC;	WCult:	CI
ANTH	50.38	In	this	course,	we	will	analyze	the	cultures	of	energy	systems,	focusing	on	clean	energy	sources.	Using	a	global	case	study	approach,	we	will	examine	how	energy	systems	impact	historical,	cultural,	and	political	dimensions	of	life.	Overall,	students	will	integrate	how	energy	systems	relate	to	social	equity	and	climate	change	politics.	One
main	theme	in	the	course	will	be	energy	conflicts	involving	Indigenous	peoples.	Studying	these	conflicts	allows	us	to	investigate	the	multiple	ways	of	being	at	stake	in	defining	energy	futures.(CULT)	Dist:	SOC	ANTH	50.40	Disasters	are	often	conceptualized	as	an	event	that	disrupts	the	normalcy	of	the	everyday.	In	contrast,	anthropology	of	disaster
has	long	analyzed	disasters	and	their	effects	as	amplifications	of	the	normal	functioning	of	a	society.	This	course	examines	the	temporal	and	spatial	scales,	categories	and	concepts,	as	well	as	modes	of	attention	we	deploy	to	understand	and	respond	to	disasters.	By	drawing	on	texts	from	anthropology,	history,	science	and	technology	studies,	and
environmental	justice,	we	will	develop	analytical	tools	to	elucidate	how	social	norms	and	power	relations	are	reorganized	and	reproduced	through	disasters,	often	in	unequal	ways.(CULT)	Dist:	Int	or	Soc	Anth	50.41	Drawing	on	a	variety	of	disciplines,	such	as	anthropology,	history,	sociology,	political	science,	and	cultural	studies,	and	sources	ranging
from	academic	works	to	works	of	fiction	and	films,	the	course	first	explores	the	history	and	culture	of	Russian	(pre-1917)	and	especially	Soviet	Jews	(1917-1991)a	major	and	significant	segment	of	the	world	Jewryprior	to	the	massive	immigration	of	the	1970s-1990s.	The	rest	of	the	course	involves	a	comparison	of	the	experience	of	Russian-speaking
Jews	in	the	three	major	countries	they	have	immigrated	toIsrael,	US,	and	Germanyas	well	as	those	remaining	in	Russia	today.(CULT)Dist:INT	or	SOC;	WCult:CI	ANTH	50.42	This	course	compares	how	Maori	in	New	Zealand	and	Maya	in	Mexico	and	Guatemala	survived	European	colonialism	to	become	distinct	peoples	in	a	world	of	postcolonial	nation
states.	Comparison	addresses	both	the	diversity	of	indigenous	worlds	and	changes	in	European	colonialism	between	the	sixteenth	and	nineteenth	centuries	through	the	study	of	cultures	as	emergent	interactions	of	meaning	and	power	within	and	between	groups,	and	of	racism	as	the	rationalization	of	institutionalized	inequalities	across	human
differences.(CULT)	Dist:	INT	or	SOC;	WCult:	CI	ANTH	50.43	This	course	will	introduce	students	to	the	impacts	of	genocide,	war,	and	other	forms	of	structural	violence	on	population,	individual,	and	environmental	health.	Students	will	examine	these	impacts	primarily	from	public	health,	life	history,	and	ecosystem	perspectives.	This	course	also	asks
students	to	think	critically	about	opportunities	for	scholarly	contributions	to	prevent	and/or	mitigate	these	impacts.(CULT	or	BIOL)	Dist:	SOC	WCult:	NW	ANTH	50.48	Climate	change	and	environmental	degradation	necessitate	shifting	energy	systems	away	from	fossil	fuels.	What	issues	of	culture,	power,	and	inequity	are	part	of	this	energy
"transition"?	How	can	we	make	sure	that	it	is	socially	just?	These	questions	are	the	main	focus	of	the	course.	This	course	includes	an	Energy	Justice	Clinic,	supported	by	Dartmouth's	Irving	Institute	for	Energy	and	Society,	in	which	students	will	engage	in	community-driven	service	learning.(CULT)	Dist:	Int,	Soc	ANTH	50.49	This	course	offers	a
historical,	theoretical,	and	critical	perspective	on	the	continuing	vitality	of	museums	as	social	institutions	and	the	challenges	they	face	today.	(CULT)	Dist:	SOC	ANTH	51	Between	the	early	16th	and	mid	20th	centuries,	European	nations	and	Japan	colonized	much	of	the	rest	of	the	world.	This	course	looks	at	the	history	of	colonialism	in	various	parts	of
the	world,	focusing	on	the	similarities	and	differences	between	colonialism	as	practiced	by	different	colonial	rulers	in	different	regions	at	different	times.	It	also	traces	the	ways	in	which	the	colonial	process	and	experience	has	shaped	the	world	we	live	in	today,	both	in	developed	and	developing	nations,	in	such	areas	as	political	systems,	economic
systems,	religions,	and	interethnic	relations.	Prerequisite:	Any	two	courses	in	anthropology.(CULT)Dist:	INT	or	SOC;	WCult:	CI.	ANTH	52	This	course	is	an	introduction	to	the	study	of	traditional	and	contemporary	Maori	society	and	culture.	topics	for	study	include:	pre-European	Maori	history,	origin	and	migration	traditions,	land	ownership	and	use,
religion,	leadership,	meeting	ground	(marae)	protocols,	the	colonial	experience,	struggles	of	resistance	and	of	cultural	recovery.(CULT)Dist:	SOC;	WCult:	NW.	ANTH	54	Credit	for	this	course	is	awarded	to	students	who	have	successfully	completed	the	designated	course	in	the	department	of	Anthropology	at	the	University	of	Auckland	during	the
Dartmouth	foreign	study	program	in	Anthropology	and	Linguistics	and	Cognitive	Science.	Prerequisite:	Two	courses	in	Anthropology.(CULT)	Dist:	SOC.	ANTH	55	This	medical	anthropology	course	explores	human	responses	to	disease	and	illness,	focusing	on	international/global	health.	We	will	consider	plural	health	care	systems,	medical	practices,
and	ideas	about	illness	and	the	body	in	cross-cultural	contexts,	and	learn	about	issues	of	health-development	paradigms,	culture	and	epidemiology,	global	health	equity	and	human	rights	issues.	Sections	of	the	course	focus	on	the	global	pharmaceutical	industry,	women's	health,	and	experiences	of	trauma-related	disorders	across	diverse	social,
cultural,	and	political	realities.(CULT)Dist:	INT	or	SOC.	ANTH	58	Today,	over	half	of	the	worlds	population	lives	in	cities,	and	by	extension,	cities	have	become	the	norm	for	other	forms	of	life	as	well.	For	the	past	fifty	years,	this	normalization	of	urban	life	has	continued	at	an	exponential	pace	around	the	globe,	while	rates	of	inequality	for	urban
communities	of	all	kinds	(human	and	non-human)	keeps	pace.	In	order	to	tackle	these	concerns	and	others,	we	will	read	texts	from	cultural	anthropology	and	related	disciplines	like	geography,	history,	and	ecology.	First,	we	examine	and	compare	the	trajectories	of	urbanization	in	the	contemporary	Global	North	and	the	Global	South.	Second,	we	apply
this	comparative	perspective	to	understanding	several	key	issues	related	to	environmental	politics	and	justice	in	cities.	Third,	we	look	to	urban	ecology	and	urban	political	ecology	for	theoretical	insights	into	cities	as	a	form	of	social-ecological	life.	Last,	we	focus	attention	on	examples	of	successful	urban	sustainability	initiatives.(CULT)	Dist:	INT	or
SOC.	ANTH	60	This	course	examines	key	concepts	and	core	debates	within	the	field	of	psychological	anthropology.	The	course	draws	on	the	historical	roots	of	the	field	as	well	as	contemporary	theoretical	developments	in	psychological	anthropology.	Central	questions	addressed	in	the	course	include:	What	is	the	relationship	of	the	individual	to
culture?	How	do	categories	of	the	person,	self,	thought,	and	emotions	vary	cross-culturally?	What	do	extraordinary	psychological	experiences	reveal	about	fundamental	human	processes?(CULT)	WCult:	CI	ANTH	65	The	terms	conservation	and	development	are	ubiquitous,	but	there	is	little	agreement	on	their	meanings	or	their	efficacy.	We	study	how
these	processes	impact	traditional	cultures	and	how	indigenous	peoples	have	responded.	Development	and	conservation	have	cultures	of	their	own	so	we	will	examine	their	worldviews,	discourses,	and	practices.	We	explore	how	anthropological	methods	can	be	used	to	analyze	resource	conflicts,	understand	the	limits	of	dominant	approaches,	and
think	constructively	about	alternatives.(CULT)	Dist:	INT	or	SOC.	WCult:	CI.	ANTH	72	Ethnic	politics	and	nationalist	movements	play	a	major	role	in	modern-day	life.	This	course	explores	these	important	subjects	through	an	anthropological	lens	by	examining	such	topics	as	symbols,	rituals	and	myths	of	ethnic	and	national	identity;	state	nationalism
and	ethnic	minorities;	diaspora	nationalism	versus	homeland;	nationalism	with	and	without	violence;	indigeneity;	and	several	others.	Readings	include	theoretical	works	by	anthropologists	and	several	historians.	Requirements	include	a	book	review,	a	research	paper	and	active	participation	in	class	discussion.(CULT)	Dist:	INT	or	SOC;	WCult:	CI.
ANTH	73	This	course	examines	the	theoretical	concerns	that	define	anthropology	as	a	discipline.	These	include	the	nature	and	extent	of	human	social	and	cultural	variation;	the	relationship	of	institutional	arrangements	in	society	to	systems	of	meaning;	the	material	and	moral	determinants	of	human	social	life;	the	dynamics	of	change	within	and
between	ways	of	life	otherwise	taken	by	their	practitioners	as	given;	the	place	of	power	in	maintaining,	challenging,	and	representing	meaningfully	constituted	human	orders.	Readings	by	major	theorists	past	and	present	will	be	treated	as	neither	canonical	texts	nor	dead-letter	formulations	but	as	part	of	an	ongoing	inquiry	into	the	myriad	dimensions-
and	possibilities-of	being	human.(CULT)Dist:	SOC.	Philosophy	&	Religion	Humanities	cultural	anthropology,	a	major	division	of	anthropology	that	deals	with	the	study	of	culture	in	all	of	its	aspects	and	that	uses	the	methods,	concepts,	and	data	of	archaeology,	ethnography	and	ethnology,	folklore,	and	linguistics	in	its	descriptions	and	analyses	of	the
diverse	peoples	of	the	world.	Etymologically,	anthropology	is	the	science	of	humans.	In	fact,	however,	it	is	only	one	of	the	sciences	of	humans,	bringing	together	those	disciplines	the	common	aims	of	which	are	to	describe	human	beings	and	explain	them	on	the	basis	of	the	biological	and	cultural	characteristics	of	the	populations	among	which	they	are
distributed	and	to	emphasize,	through	time,	the	differences	and	variations	of	these	populations.	The	concept	of	race,	on	the	one	hand,	and	that	of	culture,	on	the	other,	have	received	special	attention;	and	although	their	meaning	is	still	subject	to	debate,	these	terms	are	doubtless	the	most	common	of	those	in	the	anthropologists	vocabulary.
Anthropology,	which	is	concerned	with	the	study	of	human	differences,	was	born	after	the	Age	of	Discovery	had	opened	up	societies	that	had	remained	outside	the	technological	civilization	of	the	modern	West.	In	fact,	the	field	of	research	was	at	first	restricted	to	those	societies	that	had	been	given	one	unsatisfactory	label	after	another:	savage,
primitive,	tribal,	traditional,	or	even	preliterate,	prehistorical,	and	so	on.	What	such	societies	had	in	common,	above	all,	was	being	the	most	different	or	the	most	foreign	to	the	anthropologist;	and	in	the	early	phases	of	anthropology,	the	anthropologists	were	always	European	or	North	American.	The	distance	between	the	researcher	and	the	object	of
his	study	has	been	a	characteristic	of	anthropological	research;	it	has	been	said	of	the	anthropologist	that	he	was	the	astronomer	of	the	sciences	of	man.	Anthropologists	today	study	more	than	just	primitive	societies.	Their	research	extends	not	only	to	village	communities	within	modern	societies	but	also	to	cities,	even	to	industrial	enterprises.
Nevertheless,	anthropologys	first	field	of	research,	and	the	one	that	perhaps	remains	the	most	important,	shaped	its	specific	point	of	view	with	regard	to	the	other	sciences	of	man	and	defined	its	theme.	If,	in	particular,	it	is	concerned	with	generalizing	about	patterns	of	human	behaviour	seen	in	all	their	dimensions	and	with	achieving	a	total
description	of	social	and	cultural	phenomena,	this	is	because	anthropology	has	observed	small-scale	societies,	which	are	simpler	or	at	least	more	homogeneous	than	modern	societies	and	which	change	at	a	slower	pace.	Thus	they	are	easier	to	see	whole.	What	has	just	been	said	refers	especially	to	the	branch	of	anthropology	concerned	with	the
cultural	characteristics	of	man.	Anthropology	has,	in	fact,	gradually	divided	itself	into	two	major	spheres:	the	study	of	mans	biological	characteristics	and	the	study	of	his	cultural	characteristics.	The	reasons	for	this	split	are	manifold,	one	being	the	rejection	of	the	initial	mistakes	regarding	correlations	between	race	and	culture.	More	generally
speaking,	the	vast	field	of	19th-century	anthropology	was	subdivided	into	a	series	of	increasingly	specialized	disciplines,	using	their	own	methods	and	techniques,	that	were	given	different	labels	according	to	national	traditions.	Thus	two	large	disciplinesphysical	anthropology	and	cultural	anthropologyand	such	related	disciplines	as	prehistory	and
linguistics	now	cover	the	program	that	originally	was	set	up	for	a	single	study	of	anthropology.	The	two	fields	are	largely	autonomous,	having	their	own	relations	with	disciplines	outside	anthropology;	and	it	is	unlikely	that	any	researchers	today	work	simultaneously	in	the	fields	of	physical	and	cultural	anthropology.	The	generalist	has	become	rare.
On	the	other	hand,	the	fields	have	not	been	cut	off	from	one	another.	Specialists	in	the	two	fields	still	cooperate	in	specific	genetic	or	demographic	problems	and	other	matters.	Prehistoric	archaeology	and	linguistics	also	have	notable	links	with	cultural	anthropology.	In	posing	the	problem	of	the	evolution	of	mankind	in	an	inductive	way,	archaeology
contributed	to	the	creation	of	the	first	concepts	of	anthropology,	and	archaeology	is	still	indispensable	in	uncovering	the	past	of	societies	under	observation.	In	many	areas,	when	it	is	a	question	of	interpreting	the	use	of	rudimentary	tools	or	of	certain	elementary	religious	phenomena,	prehistory	and	cultural	anthropology	are	mutually	helpful.
Primitive	societies	that	have	not	yet	reached	the	metal	age	are	still	in	existence.	Relations	between	linguistics	and	cultural	anthropology	are	numerous.	On	a	purely	practical	level	the	cultural	anthropologist	has	to	serve	a	linguistic	apprenticeship.	He	cannot	do	without	a	knowledge	of	the	language	of	the	people	he	is	studying,	and	often	he	has	had	to
make	the	first	survey	of	it.	One	of	his	essential	tasks,	moreover,	has	been	to	collect	the	various	forms	of	oral	expression,	including	myths,	folk	tales,	proverbs,	and	so	forth.	On	the	theoretical	level,	cultural	anthropology	has	often	used	concepts	developed	in	the	field	of	linguistics:	in	studying	society	as	a	system	of	communication,	in	defining	the	notion
of	structure,	and	in	analyzing	the	way	in	which	man	organizes	and	classifies	his	whole	experience	of	the	world.	Cultural	anthropology	maintains	relations	with	a	great	number	of	other	sciences.	It	has	been	said	of	sociology,	for	instance,	that	it	was	almost	the	twin	sister	of	anthropology.	The	two	are	presumably	differentiated	by	their	field	of	study
(modern	societies	versus	traditional	societies).	But	the	contrast	is	forced.	These	two	social	sciences	often	meet.	Thus,	the	study	of	colonial	societies	borrows	as	much	from	sociology	as	from	cultural	anthropology.	And	it	has	already	been	remarked	how	cultural	anthropology	intervenes	more	and	more	frequently	in	urban	and	industrial	fields	classically
the	domain	of	sociology.	There	have	also	been	fruitful	exchanges	with	other	disciplines	quite	distinct	from	cultural	anthropology.	In	political	science	the	discussion	of	the	concept	of	the	state	and	of	its	origin	has	been	nourished	by	cultural	anthropology.	Economists,	too,	have	depended	on	cultural	anthropology	to	see	concepts	in	a	more	comparative
light	and	even	to	challenge	the	very	notion	of	an	economic	man	(suspiciously	similar	to	the	19th-century	capitalist	revered	by	the	classical	economists).	Cultural	anthropology	has	brought	to	psychology	new	bases	on	which	to	reflect	on	concepts	of	personality	and	the	formation	of	personality.	It	has	permitted	psychology	to	develop	a	system	of	cross-
cultural	psychiatry,	or	so-called	ethnopsychiatry.	Conversely,	the	psychological	sciences,	particularly	psychoanalysis,	have	offered	cultural	anthropology	new	hypotheses	for	an	interpretation	of	the	concept	of	culture.	The	link	with	history	has	long	been	a	vital	one	because	cultural	anthropology	was	originally	based	on	an	evolutionist	point	of	view	and
because	it	has	striven	to	reconstruct	the	cultural	history	of	societies	about	which,	for	lack	of	written	documents,	no	historical	record	could	be	determined.	Cultural	anthropology	has	more	recently	suggested	to	historians	new	techniques	of	research	based	on	the	analysis	and	criticism	of	oral	tradition.	And	so	ethnohistory	is	beginning	to	emerge.
Finally,	cultural	anthropology	has	close	links	with	human	geography.	Both	of	them	place	great	importance	on	man	either	as	he	uses	space	or	acts	to	transform	the	natural	environment.	It	is	not	without	significance	that	some	early	anthropologists	were	originally	geographers.	Philosophy	&	Religion	Humanities	cultural	anthropology,	a	major	division	of
anthropology	that	deals	with	the	study	of	culture	in	all	of	its	aspects	and	that	uses	the	methods,	concepts,	and	data	of	archaeology,	ethnography	and	ethnology,	folklore,	and	linguistics	in	its	descriptions	and	analyses	of	the	diverse	peoples	of	the	world.	Etymologically,	anthropology	is	the	science	of	humans.	In	fact,	however,	it	is	only	one	of	the
sciences	of	humans,	bringing	together	those	disciplines	the	common	aims	of	which	are	to	describe	human	beings	and	explain	them	on	the	basis	of	the	biological	and	cultural	characteristics	of	the	populations	among	which	they	are	distributed	and	to	emphasize,	through	time,	the	differences	and	variations	of	these	populations.	The	concept	of	race,	on
the	one	hand,	and	that	of	culture,	on	the	other,	have	received	special	attention;	and	although	their	meaning	is	still	subject	to	debate,	these	terms	are	doubtless	the	most	common	of	those	in	the	anthropologists	vocabulary.	Anthropology,	which	is	concerned	with	the	study	of	human	differences,	was	born	after	the	Age	of	Discovery	had	opened	up
societies	that	had	remained	outside	the	technological	civilization	of	the	modern	West.	In	fact,	the	field	of	research	was	at	first	restricted	to	those	societies	that	had	been	given	one	unsatisfactory	label	after	another:	savage,	primitive,	tribal,	traditional,	or	even	preliterate,	prehistorical,	and	so	on.	What	such	societies	had	in	common,	above	all,	was
being	the	most	different	or	the	most	foreign	to	the	anthropologist;	and	in	the	early	phases	of	anthropology,	the	anthropologists	were	always	European	or	North	American.	The	distance	between	the	researcher	and	the	object	of	his	study	has	been	a	characteristic	of	anthropological	research;	it	has	been	said	of	the	anthropologist	that	he	was	the
astronomer	of	the	sciences	of	man.	Anthropologists	today	study	more	than	just	primitive	societies.	Their	research	extends	not	only	to	village	communities	within	modern	societies	but	also	to	cities,	even	to	industrial	enterprises.	Nevertheless,	anthropologys	first	field	of	research,	and	the	one	that	perhaps	remains	the	most	important,	shaped	its	specific
point	of	view	with	regard	to	the	other	sciences	of	man	and	defined	its	theme.	If,	in	particular,	it	is	concerned	with	generalizing	about	patterns	of	human	behaviour	seen	in	all	their	dimensions	and	with	achieving	a	total	description	of	social	and	cultural	phenomena,	this	is	because	anthropology	has	observed	small-scale	societies,	which	are	simpler	or	at
least	more	homogeneous	than	modern	societies	and	which	change	at	a	slower	pace.	Thus	they	are	easier	to	see	whole.	What	has	just	been	said	refers	especially	to	the	branch	of	anthropology	concerned	with	the	cultural	characteristics	of	man.	Anthropology	has,	in	fact,	gradually	divided	itself	into	two	major	spheres:	the	study	of	mans	biological
characteristics	and	the	study	of	his	cultural	characteristics.	The	reasons	for	this	split	are	manifold,	one	being	the	rejection	of	the	initial	mistakes	regarding	correlations	between	race	and	culture.	More	generally	speaking,	the	vast	field	of	19th-century	anthropology	was	subdivided	into	a	series	of	increasingly	specialized	disciplines,	using	their	own
methods	and	techniques,	that	were	given	different	labels	according	to	national	traditions.	Thus	two	large	disciplinesphysical	anthropology	and	cultural	anthropologyand	such	related	disciplines	as	prehistory	and	linguistics	now	cover	the	program	that	originally	was	set	up	for	a	single	study	of	anthropology.	The	two	fields	are	largely	autonomous,
having	their	own	relations	with	disciplines	outside	anthropology;	and	it	is	unlikely	that	any	researchers	today	work	simultaneously	in	the	fields	of	physical	and	cultural	anthropology.	The	generalist	has	become	rare.	On	the	other	hand,	the	fields	have	not	been	cut	off	from	one	another.	Specialists	in	the	two	fields	still	cooperate	in	specific	genetic	or
demographic	problems	and	other	matters.	Prehistoric	archaeology	and	linguistics	also	have	notable	links	with	cultural	anthropology.	In	posing	the	problem	of	the	evolution	of	mankind	in	an	inductive	way,	archaeology	contributed	to	the	creation	of	the	first	concepts	of	anthropology,	and	archaeology	is	still	indispensable	in	uncovering	the	past	of
societies	under	observation.	In	many	areas,	when	it	is	a	question	of	interpreting	the	use	of	rudimentary	tools	or	of	certain	elementary	religious	phenomena,	prehistory	and	cultural	anthropology	are	mutually	helpful.	Primitive	societies	that	have	not	yet	reached	the	metal	age	are	still	in	existence.	Relations	between	linguistics	and	cultural	anthropology
are	numerous.	On	a	purely	practical	level	the	cultural	anthropologist	has	to	serve	a	linguistic	apprenticeship.	He	cannot	do	without	a	knowledge	of	the	language	of	the	people	he	is	studying,	and	often	he	has	had	to	make	the	first	survey	of	it.	One	of	his	essential	tasks,	moreover,	has	been	to	collect	the	various	forms	of	oral	expression,	including	myths,
folk	tales,	proverbs,	and	so	forth.	On	the	theoretical	level,	cultural	anthropology	has	often	used	concepts	developed	in	the	field	of	linguistics:	in	studying	society	as	a	system	of	communication,	in	defining	the	notion	of	structure,	and	in	analyzing	the	way	in	which	man	organizes	and	classifies	his	whole	experience	of	the	world.	Cultural	anthropology
maintains	relations	with	a	great	number	of	other	sciences.	It	has	been	said	of	sociology,	for	instance,	that	it	was	almost	the	twin	sister	of	anthropology.	The	two	are	presumably	differentiated	by	their	field	of	study	(modern	societies	versus	traditional	societies).	But	the	contrast	is	forced.	These	two	social	sciences	often	meet.	Thus,	the	study	of	colonial
societies	borrows	as	much	from	sociology	as	from	cultural	anthropology.	And	it	has	already	been	remarked	how	cultural	anthropology	intervenes	more	and	more	frequently	in	urban	and	industrial	fields	classically	the	domain	of	sociology.	There	have	also	been	fruitful	exchanges	with	other	disciplines	quite	distinct	from	cultural	anthropology.	In
political	science	the	discussion	of	the	concept	of	the	state	and	of	its	origin	has	been	nourished	by	cultural	anthropology.	Economists,	too,	have	depended	on	cultural	anthropology	to	see	concepts	in	a	more	comparative	light	and	even	to	challenge	the	very	notion	of	an	economic	man	(suspiciously	similar	to	the	19th-century	capitalist	revered	by	the
classical	economists).	Cultural	anthropology	has	brought	to	psychology	new	bases	on	which	to	reflect	on	concepts	of	personality	and	the	formation	of	personality.	It	has	permitted	psychology	to	develop	a	system	of	cross-cultural	psychiatry,	or	so-called	ethnopsychiatry.	Conversely,	the	psychological	sciences,	particularly	psychoanalysis,	have	offered
cultural	anthropology	new	hypotheses	for	an	interpretation	of	the	concept	of	culture.	The	link	with	history	has	long	been	a	vital	one	because	cultural	anthropology	was	originally	based	on	an	evolutionist	point	of	view	and	because	it	has	striven	to	reconstruct	the	cultural	history	of	societies	about	which,	for	lack	of	written	documents,	no	historical
record	could	be	determined.	Cultural	anthropology	has	more	recently	suggested	to	historians	new	techniques	of	research	based	on	the	analysis	and	criticism	of	oral	tradition.	And	so	ethnohistory	is	beginning	to	emerge.	Finally,	cultural	anthropology	has	close	links	with	human	geography.	Both	of	them	place	great	importance	on	man	either	as	he	uses
space	or	acts	to	transform	the	natural	environment.	It	is	not	without	significance	that	some	early	anthropologists	were	originally	geographers.	Cultural	anthropology	is	the	study	of	human	societies	and	their	diverse	cultures.This	branch	of	anthropology	examines	the	beliefs,	practices,	rituals,	and	social	structures	that	shape	human	behavior	across
different	communities.By	exploring	how	people	interact	with	their	environments	and	each	other,	cultural	anthropologists	uncover	the	intricate	tapestry	of	human	experience.Understanding	human	societies	is	crucial	in	our	increasingly	globalized	world.As	cultures	intermingle	and	influence	one	another,	recognizing	the	value	of	diverse	perspectives
becomes	more	important.Knowledge	of	cultural	anthropology	fosters	empathy,	tolerance,	and	a	deeper	appreciation	for	the	complexities	of	human	life.This	understanding	can	help	us	navigate	cultural	differences	and	address	global	challenges	with	greater	awareness.In	this	discussion,	we	will	explore	key	points,	including	the	significance	of	cultural
anthropology	in	promoting	social	cohesion,	the	impact	of	cultural	practices	on	individual	identities,	and	the	role	of	cultural	anthropologists	in	documenting	and	preserving	cultural	heritage.By	delving	into	these	topics,	we	can	appreciate	the	richness	of	human	societies	and	the	importance	of	cultural	diversity	in	our	world.	Cultural	anthropology	is	a
branch	of	anthropology	that	studies	human	societies	and	cultures.It	examines	how	people	live,	interact,	and	develop	within	various	cultural	contexts.This	field	focuses	on	understanding	the	beliefs,	practices,	and	values	that	shape	different	communities.Cultural	anthropologists	analyze	how	culture	influences	human	behavior	and	social	structures.	At
its	core,	cultural	anthropology	seeks	to	appreciate	the	diversity	of	human	experiences.It	aims	to	understand	the	complexities	of	cultural	practices	around	the	world.This	discipline	emphasizes	that	culture	is	learned,	shared,	and	passed	down	through	generations.Cultural	anthropologists	recognize	that	every	society	has	unique	customs	and
traditions.One	primary	goal	of	cultural	anthropology	is	to	promote	cultural	relativism.This	concept	encourages	researchers	to	understand	cultures	within	their	own	contexts	rather	than	imposing	external	judgments.Cultural	anthropologists	advocate	for	viewing	cultural	practices	as	meaningful	to	those	who	practice	them.	Cultural	anthropology
employs	various	research	methods	to	gather	information.One	common	technique	is	participant	observation,	where	anthropologists	immerse	themselves	in	a	community.This	method	allows	researchers	to	experience	daily	life	and	understand	cultural	nuances	firsthand.By	participating	in	rituals	and	events,	anthropologists	gain	valuable
insights.Interviews	are	another	critical	method	in	cultural	anthropology.Researchers	conduct	structured	or	unstructured	interviews	with	community	members.These	conversations	provide	a	deeper	understanding	of	individual	perspectives	and	social	dynamics.Interviewing	helps	anthropologists	uncover	the	meanings	behind	cultural
practices.Fieldwork	plays	a	significant	role	in	cultural	anthropology	research.Anthropologists	often	spend	extended	periods	living	within	the	communities	they	study.This	immersive	approach	allows	them	to	build	trust	and	rapport	with	participants.Trust	enables	more	honest	and	open	communication	about	sensitive	topics.Cultural	anthropologists	also
analyze	artifacts	and	material	culture.By	examining	tools,	clothing,	and	art,	they	gain	insights	into	the	values	and	priorities	of	a	society.These	objects	reveal	information	about	technology,	economy,	and	social	organization.In	addition	to	qualitative	methods,	cultural	anthropology	may	use	quantitative	techniques.Surveys	and	statistical	analyses	help
anthropologists	gather	data	on	larger	populations.This	mixed-method	approach	provides	a	more	comprehensive	view	of	cultural	phenomena.Cultural	anthropology	contributes	to	a	broader	understanding	of	human	societies.It	helps	address	global	challenges	by	fostering	cross-cultural	dialogue.By	appreciating	cultural	diversity,	we	can	promote
empathy	and	cooperation	among	communities.In	essence,	cultural	anthropology	is	the	study	of	human	societies	and	cultures.It	employs	diverse	methods,	including	participant	observation	and	interviews.Through	these	techniques,	cultural	anthropologists	strive	to	understand	the	complexities	of	human	life.Their	work	highlights	the	importance	of
cultural	understanding	in	a	rapidly	changing	world.	Read:	Preparing	for	a	Botany	PhD:	Tips	and	Advice	Cultural	anthropology	has	evolved	significantly	since	its	inception	in	the	late	19th	century.Early	anthropologists	focused	on	documenting	and	classifying	cultures,	often	viewing	them	through	a	colonial	lens.The	field	emerged	from	the	broader
discipline	of	anthropology,	which	originally	encompassed	archaeology,	linguistics,	and	physical	anthropology.Early	cultural	anthropologists	sought	to	understand	primitive	societies,	emphasizing	the	differences	between	Western	and	non-Western	cultures.As	the	20th	century	progressed,	cultural	anthropology	shifted	towards	a	more	holistic
understanding	of	cultures.Researchers	began	emphasizing	the	importance	of	participant	observation	and	fieldwork.This	change	allowed	for	deeper	insights	into	social	practices	and	everyday	life.Prominent	figures	like	Franz	Boas	challenged	existing	stereotypes	about	cultures,	advocating	for	cultural	relativism.This	approach	emphasized	that	cultures
should	be	understood	based	on	their	own	contexts.	Several	key	anthropologists	have	made	significant	contributions	to	the	evolution	of	cultural	anthropology.Franz	Boas,	often	regarded	as	the	father	of	American	anthropology,	laid	the	groundwork	for	modern	cultural	studies.His	work	emphasized	the	importance	of	empirical	research	and	cultural
relativism.He	argued	that	cultures	develop	uniquely	based	on	their	histories	and	environments.Margaret	Mead,	another	influential	figure,	studied	the	role	of	culture	in	shaping	personality	and	gender	roles.Her	fieldwork	in	Samoa	challenged	Western	notions	of	adolescence,	highlighting	cultural	influences	on	behavior.Meads	findings	contributed	to
discussions	on	gender	and	sexuality,	expanding	the	scope	of	cultural	anthropology.Claude	Lvi-Strauss	introduced	structuralism,	focusing	on	the	underlying	patterns	of	human	thought	across	cultures.His	work	analyzed	myths,	kinship,	and	social	organization,	influencing	various	disciplines	beyond	anthropology.Lvi-Strausss	theories	encouraged
anthropologists	to	look	for	universal	structures	within	diverse	cultures.	Cultural	anthropology	has	had	a	profound	impact	on	society	by	promoting	cross-cultural	understanding.It	has	highlighted	the	importance	of	respecting	cultural	diversity,	leading	to	greater	tolerance	and	empathy.By	studying	various	societies,	cultural	anthropologists	have	helped
debunk	stereotypes	and	challenged	ethnocentric	views.The	field	has	also	influenced	social	policy	and	development	practices.Insights	from	cultural	anthropology	inform	initiatives	in	education,	health,	and	community	development.Policymakers	use	anthropological	research	to	design	programs	that	respect	local	cultures	and	practices.This	ensures	that
interventions	are	culturally	appropriate	and	effective.Moreover,	cultural	anthropology	plays	a	crucial	role	in	addressing	global	issues.It	fosters	dialogue	around	topics	such	as	globalization,	migration,	and	human	rights.By	analyzing	how	cultures	adapt	to	change,	cultural	anthropologists	provide	valuable	perspectives	on	contemporary	challenges.In
short,	the	evolution	of	cultural	anthropology	reflects	a	growing	understanding	of	human	societies.Key	figures	have	shaped	the	field	through	their	innovative	ideas	and	research	methods.The	discipline	continues	to	impact	society	by	promoting	cultural	awareness	and	informing	social	policies.Cultural	anthropology	remains	essential	for	fostering
understanding	in	an	increasingly	interconnected	world.	Read:	Interdisciplinary	Research:	Botany	and	Other	Sciences	Cultural	relativism	is	a	key	principle	in	anthropology	that	promotes	understanding	cultures	on	their	own	terms.It	emphasizes	that	no	culture	is	superior	to	another.Instead	of	judging	cultures	based	on	external	standards,
anthropologists	aim	to	appreciate	the	unique	practices,	beliefs,	and	values	of	each	society.This	perspective	allows	for	a	more	nuanced	understanding	of	human	behavior	and	cultural	diversity.Cultural	relativism	arose	as	a	response	to	ethnocentrism,	the	belief	that	ones	own	culture	is	the	standard	by	which	all	others	should	be	measured.Ethnocentrism
often	leads	to	misunderstandings	and	stereotypes	about	other	cultures.By	adopting	a	culturally	relativistic	approach,	anthropologists	strive	to	combat	these	biases	and	promote	empathy.	Understanding	cultural	context	is	essential	for	interpreting	human	behavior	accurately.Cultural	practices	are	often	deeply	rooted	in	historical,	social,	and
environmental	factors.What	may	seem	strange	or	irrational	from	an	outsiders	perspective	can	hold	significant	meaning	within	its	cultural	context.By	acknowledging	these	contexts,	anthropologists	can	better	explain	and	understand	cultural	phenomena.Cultural	relativism	also	encourages	respect	for	diverse	ways	of	life.It	promotes	the	idea	that
cultural	practices,	even	if	they	differ	from	ones	own,	deserve	to	be	respected	and	understood.This	respect	fosters	greater	intercultural	dialogue	and	cooperation	in	an	increasingly	globalized	world.	Numerous	examples	illustrate	cultural	relativism	in	practice.One	notable	case	is	the	practice	of	arranged	marriages	in	various	cultures.While	some	may
view	arranged	marriages	as	outdated	or	oppressive,	they	are	often	seen	as	a	way	to	strengthen	family	ties	and	ensure	compatibility.Understanding	the	cultural	significance	behind	arranged	marriages	highlights	the	importance	of	family	and	community	values	in	different	societies.Another	example	is	the	varying	perceptions	of	beauty	and	body	image
across	cultures.In	some	cultures,	larger	body	sizes	are	considered	a	sign	of	wealth	and	health,	while	in	others,	slimness	is	idealized.Cultural	relativism	allows	anthropologists	to	analyze	these	differing	standards	without	imposing	their	biases,	promoting	a	deeper	understanding	of	the	cultural	meanings	associated	with	body	image.The	practice	of
polygamy	is	also	often	examined	through	the	lens	of	cultural	relativism.In	societies	where	polygamy	is	common,	it	can	serve	various	social	and	economic	purposes.Understanding	the	cultural	context	surrounding	polygamy	helps	anthropologists	explore	its	role	within	those	communities,	avoiding	judgment	based	on	outside	cultural	norms.Cultural
relativism	is	a	foundational	concept	in	anthropology	that	promotes	understanding	and	respect	for	cultural	diversity.By	emphasizing	the	importance	of	cultural	context,	anthropologists	can	provide	nuanced	insights	into	human	behavior.Real-world	examples	demonstrate	how	cultural	relativism	allows	for	a	deeper	appreciation	of	practices	that	may
initially	seem	unfamiliar.This	approach	fosters	empathy	and	dialogue	in	a	multicultural	world.	Read:	Women	in	Botany:	Celebrating	Pioneers	and	Leaders	Culture	is	the	foundational	concept	in	cultural	anthropology.It	encompasses	the	shared	beliefs,	values,	customs,	and	behaviors	of	a	group.Culture	shapes	how	individuals	perceive	the	world	and
interact	with	one	another.Several	key	components	make	up	culture,	including	language,	norms,	values,	and	material	artifacts.Language	is	a	crucial	component	of	culture.It	allows	people	to	communicate,	express	ideas,	and	share	experiences.Through	language,	cultures	transmit	knowledge,	traditions,	and	social	norms	across	generations.Norms	are
the	unwritten	rules	that	govern	behavior	in	a	society.They	guide	acceptable	conduct	and	establish	social	expectations.Values	represent	the	core	beliefs	that	a	culture	holds	dear.They	influence	decision-making	and	moral	judgments	within	a	society.Material	artifacts,	such	as	tools,	clothing,	and	art,	reflect	cultural	practices	and	priorities.Together,
these	components	create	a	rich	tapestry	of	human	experience	that	anthropologists	study	to	understand	diverse	societies.	Social	organization	refers	to	how	a	society	is	structured	and	how	its	members	relate	to	one	another.It	includes	the	roles	individuals	play	and	the	relationships	they	form	within	their	communities.Social	organization	often	manifests
in	family	structures,	kinship	systems,	and	social	hierarchies.Kinship	systems	are	essential	to	understanding	social	organization.They	define	relationships	based	on	blood	ties,	marriage,	and	adoption.Different	cultures	have	varying	kinship	structures,	such	as	nuclear	families,	extended	families,	or	clan	systems.These	systems	influence	social	interactions
and	obligations,	shaping	individuals	identities	within	the	community.Social	hierarchies	are	another	important	aspect	of	social	organization.They	define	the	distribution	of	power,	resources,	and	status	within	a	society.Hierarchies	can	be	based	on	various	factors,	including	age,	gender,	wealth,	and	occupation.Understanding	social	organization	helps
anthropologists	analyze	how	societies	function	and	address	issues	of	inequality.	Symbols	play	a	vital	role	in	cultural	anthropology,	representing	ideas	and	concepts	within	a	culture.They	can	be	objects,	gestures,	or	words	that	carry	specific	meanings.For	example,	a	flag	symbolizes	national	identity,	while	religious	icons	represent	spiritual
beliefs.Symbols	help	individuals	navigate	their	cultural	environments	and	communicate	complex	ideas.Rituals	are	formalized	actions	that	hold	cultural	significance.They	often	mark	important	life	events,	such	as	births,	weddings,	and	funerals.Rituals	can	also	serve	to	reinforce	social	bonds	and	cultural	values.For	instance,	communal	rituals,	like
festivals	and	religious	ceremonies,	bring	people	together	and	strengthen	their	sense	of	belonging.Beliefs	are	the	convictions	that	individuals	hold	about	the	world	around	them.They	can	be	religious,	philosophical,	or	cultural	in	nature.Beliefs	shape	how	people	interpret	experiences	and	make	sense	of	their	lives.Cultural	anthropologists	study	beliefs	to
understand	how	they	influence	behavior	and	social	norms	within	a	society.Key	concepts	in	cultural	anthropology	provide	a	framework	for	understanding	human	societies.Culture	encompasses	various	components,	including	language,	norms,	and	values.Social	organization	reveals	the	structures	and	relationships	within	communities.Symbols,	rituals,
and	beliefs	further	illustrate	the	richness	of	cultural	life.Together,	these	concepts	help	anthropologists	analyze	and	appreciate	the	diversity	of	human	experiences	across	the	globe.	Read:	How	Climate	Change	Is	Impacting	Plant	Research	Fieldwork	is	a	fundamental	method	in	cultural	anthropology,	allowing	researchers	to	study	cultures	in	their
natural	settings.This	immersive	approach	enables	anthropologists	to	gain	a	deeper	understanding	of	the	complexities	of	human	behavior	and	cultural	practices.By	engaging	directly	with	communities,	anthropologists	can	observe	social	interactions,	rituals,	and	daily	activities	firsthand.Fieldwork	also	fosters	the	establishment	of	rapport	and	trust
between	researchers	and	participants.This	trust	is	crucial	for	obtaining	honest	and	accurate	information	about	cultural	practices	and	beliefs.Through	long-term	engagement,	anthropologists	develop	relationships	that	enhance	their	understanding	of	the	communitys	values	and	norms.Ultimately,	fieldwork	enriches	anthropological	research,	providing
insights	that	cannot	be	obtained	through	secondary	sources	or	theoretical	analysis	alone.	Cultural	anthropologists	employ	various	techniques	during	fieldwork	to	gather	data.One	primary	method	is	participant	observation,	where	researchers	immerse	themselves	in	the	daily	lives	of	the	community.This	technique	allows	anthropologists	to	experience
cultural	practices	firsthand	and	gain	insights	into	social	dynamics.Interviews	are	another	essential	technique	used	in	fieldwork.Researchers	conduct	structured,	semi-structured,	or	unstructured	interviews	to	gather	qualitative	data	from	community	members.These	conversations	provide	valuable	perspectives	on	individual	experiences,	cultural	beliefs,
and	social	issues.Surveys	and	questionnaires	may	also	be	utilized	to	gather	quantitative	data	from	larger	populations.This	method	can	help	anthropologists	identify	trends	and	patterns	within	a	community.Additionally,	researchers	often	collect	artifacts,	photographs,	and	field	notes	to	supplement	their	findings.	Conducting	fieldwork	in	cultural
anthropology	presents	various	challenges.One	significant	challenge	is	gaining	access	to	communities,	especially	in	sensitive	or	marginalized	groups.Researchers	must	navigate	cultural	barriers	and	establish	trust	before	collecting	data.This	process	can	take	time	and	requires	patience	and	sensitivity.Ethical	considerations	are	paramount	in	cultural
anthropology	fieldwork.Anthropologists	must	prioritize	the	well-being	and	rights	of	their	participants.Informed	consent	is	essential,	ensuring	that	community	members	understand	the	research	objectives	and	how	their	data	will	be	used.Researchers	should	respect	the	privacy	and	confidentiality	of	their	participants,	avoiding	harm	to	individuals	or
communities.Additionally,	anthropologists	must	be	aware	of	power	dynamics	in	their	relationships	with	participants.They	should	strive	to	minimize	any	potential	exploitation	or	misrepresentation	of	cultural	practices.By	approaching	fieldwork	with	ethical	sensitivity,	anthropologists	can	contribute	to	more	responsible	and	respectful	research
practices.Fieldwork	is	a	critical	component	of	cultural	anthropology,	providing	valuable	insights	into	human	societies.Through	techniques	such	as	participant	observation	and	interviews,	researchers	gather	rich	qualitative	data.However,	fieldwork	also	presents	challenges	and	ethical	considerations	that	must	be	navigated	with	care.By	prioritizing
ethical	practices,	cultural	anthropologists	can	ensure	their	work	positively	impacts	the	communities	they	study.	Unlock	a	personalized	career	strategy	that	drives	real	results.	Get	tailored	advice	and	a	roadmap	designed	just	for	you.	Start	Now	Explore	Further:	Epidemiologist	Work	Environment:	Where	They	Work	Cultural	anthropologists	play	a
crucial	role	in	multiple	industries	by	applying	their	expertise	to	address	real-world	challenges.In	healthcare,	they	help	design	culturally	sensitive	programs	that	consider	patients	beliefs	and	practices.This	understanding	improves	patient	outcomes	and	fosters	trust	between	healthcare	providers	and	communities.In	the	field	of	education,	cultural
anthropologists	contribute	to	developing	curricula	that	reflect	diverse	cultural	perspectives.They	advocate	for	inclusive	teaching	practices	that	honor	students	backgrounds,	enhancing	the	learning	experience.Additionally,	businesses	employ	cultural	anthropologists	to	understand	consumer	behavior	and	preferences.This	insight	enables	companies	to
create	targeted	marketing	strategies	and	improve	customer	satisfaction.Moreover,	cultural	anthropologists	are	increasingly	involved	in	technology	and	user	experience	design.They	study	how	different	cultures	interact	with	technology,	ensuring	that	products	and	services	meet	the	needs	of	diverse	user	groups.This	involvement	enhances	accessibility
and	usability	in	a	global	market.	Cultural	anthropology	significantly	influences	policy	making	by	providing	insights	into	the	cultural	contexts	that	shape	social	issues.Anthropologists	conduct	research	that	informs	government	and	non-profit	organizations	about	the	needs	and	perspectives	of	specific	communities.This	knowledge	helps	policymakers
create	effective	and	culturally	relevant	programs.For	example,	cultural	anthropologists	often	engage	in	research	related	to	social	justice,	immigration,	and	public	health.By	understanding	the	cultural	factors	that	impact	these	areas,	anthropologists	can	recommend	policies	that	promote	equity	and	inclusion.Their	work	can	lead	to	more	responsive
governance	and	improve	the	effectiveness	of	social	programs.Additionally,	cultural	anthropology	aids	in	disaster	response	and	recovery	efforts.Anthropologists	study	how	communities	cope	with	crises,	helping	organizations	develop	strategies	that	align	with	local	customs	and	values.This	culturally	informed	approach	enhances	community	resilience
and	fosters	collaboration	among	stakeholders.	Cultural	competency	is	increasingly	vital	in	our	globalized	world.As	societies	become	more	interconnected,	understanding	and	respecting	cultural	differences	is	essential	for	effective	communication	and	collaboration.Cultural	anthropologists	promote	cultural	competency	by	educating	individuals	and
organizations	about	the	importance	of	cultural	awareness.In	international	business,	cultural	competency	is	crucial	for	building	successful	relationships	with	clients	and	partners	from	diverse	backgrounds.Companies	that	prioritize	cultural	understanding	can	navigate	cross-cultural	challenges	more	effectively,	leading	to	better	business
outcomes.Training	programs	led	by	cultural	anthropologists	can	equip	employees	with	the	skills	to	engage	with	clients	respectfully	and	knowledgeably.In	education,	cultural	competency	fosters	inclusive	environments	where	students	from	various	backgrounds	feel	valued	and	understood.Educators	who	incorporate	cultural	awareness	into	their
teaching	practices	can	enhance	student	engagement	and	academic	success.This	approach	prepares	students	to	thrive	in	an	increasingly	diverse	and	interconnected	world.The	applications	of	cultural	anthropology	extend	across	various	industries	and	domains.Cultural	anthropologists	play	vital	roles	in	healthcare,	education,	business,	and	policy
making,	providing	insights	that	inform	practices	and	strategies.As	cultural	competency	becomes	increasingly	important,	the	contributions	of	cultural	anthropology	are	essential	for	fostering	understanding	and	collaboration	in	a	globalized	society.Gain	More	Insights:	Biostatistician	vs.	Statistician:	Key	Differences	Cultural	anthropology	plays	a	vital
role	in	understanding	human	societies	and	their	complexities.It	explores	diverse	cultures,	traditions,	and	beliefs	that	shape	our	world.By	examining	these	factors,	we	gain	valuable	insights	into	human	behavior	and	social	structures.Cultural	anthropologists	study	how	cultural	practices	influence	everything	from	family	dynamics	to	economic
systems.They	help	us	appreciate	the	richness	of	cultural	diversity	and	foster	empathy	toward	others.This	discipline	encourages	us	to	look	beyond	our	immediate	experiences	and	understand	different	perspectives.It	reveals	how	cultural	norms	and	values	shape	our	thoughts,	actions,	and	interactions.Understanding	cultural	anthropology	is	essential	in
todays	interconnected	world,	where	globalization	creates	both	challenges	and	opportunities.This	field	equips	us	with	the	tools	to	navigate	these	complexities	and	embrace	diversity.As	we	learn	about	various	cultures,	we	can	break	down	stereotypes	and	build	stronger,	more	inclusive	communities.Acknowledging	and	valuing	cultural	differences	leads
to	enhanced	collaboration	and	mutual	respect.I	encourage	you	to	delve	deeper	into	cultural	anthropology.Read	books,	attend	lectures,	or	participate	in	community	events	to	enrich	your	understanding.Engage	with	cultural	events	and	discussions	to	learn	from	others.Explore	museums	and	cultural	festivals	to	witness	the	beauty	of	diversity
firsthand.Let	your	curiosity	guide	your	exploration	of	the	fascinating	world	of	cultural	anthropology.This	journey	can	deepen	your	understanding	of	human	societies	and	inspire	you	to	appreciate	the	shared	experiences	that	connect	us	all.	Introduction	Physical	anthropology	is	a	branch	of	anthropology	that	focuses	on	the	biological	and	physiological
aspects	of	humans	Introduction	Linguistic	anthropology	is	the	study	of	how	language	influences	and	shapes	social	life.	It	examines	the	complex	Introduction	Anthropology	is	the	study	of	humanity,	exploring	the	diverse	cultures,	societies,	and	biological	aspects	that	make	us	Introduction	Case	studies	in	anthropological	research	serve	as	a	powerful	tool
for	understanding	the	complexities	of	human	behavior	Share	copy	and	redistribute	the	material	in	any	medium	or	format	for	any	purpose,	even	commercially.	Adapt	remix,	transform,	and	build	upon	the	material	for	any	purpose,	even	commercially.	The	licensor	cannot	revoke	these	freedoms	as	long	as	you	follow	the	license	terms.	Attribution	You	must
give	appropriate	credit	,	provide	a	link	to	the	license,	and	indicate	if	changes	were	made	.	You	may	do	so	in	any	reasonable	manner,	but	not	in	any	way	that	suggests	the	licensor	endorses	you	or	your	use.	ShareAlike	If	you	remix,	transform,	or	build	upon	the	material,	you	must	distribute	your	contributions	under	the	same	license	as	the	original.	No
additional	restrictions	You	may	not	apply	legal	terms	or	technological	measures	that	legally	restrict	others	from	doing	anything	the	license	permits.	You	do	not	have	to	comply	with	the	license	for	elements	of	the	material	in	the	public	domain	or	where	your	use	is	permitted	by	an	applicable	exception	or	limitation	.	No	warranties	are	given.	The	license
may	not	give	you	all	of	the	permissions	necessary	for	your	intended	use.	For	example,	other	rights	such	as	publicity,	privacy,	or	moral	rights	may	limit	how	you	use	the	material.	Christopher	Sittler	and	Jim	Naganashe	at	Sleeping	Bear	Dunes	National	Lakeshore.	NPS	photoAnthropology	is	the	scientific	study	of	humans	and	their	cultural,	social,
biological,	and	environmental	aspects	of	life	in	the	past	and	the	present.	Cultural	anthropology	is	one	of	four	areas	of	study	in	the	broader	field	of	anthropology	(archeology,	physical	or	biological	anthropology,	and	linguistics	being	the	other	three).	Cultural	anthropologists	specialize	in	the	study	of	culture	and	peoples	beliefs,	practices,	and	the
cognitive	and	social	organization	of	human	groups.	Cultural	anthropologists	study	how	people	who	share	a	common	cultural	system	organize	and	shape	the	physical	and	social	world	around	them,	and	are	in	turn	shaped	by	those	ideas,	behaviors,	and	physical	environments.Cultural	anthropology	is	hallmarked	by	the	concept	of	culture	itself.	While
many	definitions	of	culture	have	been	offered	and	discussed	in	the	academic	literature	for	100	years,	a	simple,	yet	complete	definition	of	culture	is	the	knowledge	people	use	to	live	their	lives	and	the	way	in	which	they	do	so	(Handwerker	2002).	The	National	Park	Service	uses	an	equally	simple	definition	of	culture	in	its	guidelines	for	cultural	resource



management:	a	system	of	behaviors	(including	economic,	religious,	and	social),	beliefs	(values,	ideologies),	and	social	arrangements.Cultural	anthropology	is	distinguished	by	the	research	methods	employed	in	the	study	of	human	cultures.	First	among	a	wide	suite	of	qualitative	and	quantitative	methods	is	participant	observation,	a	practice	of	living
and	participating	within	a	community	and	gaining	a	deep	understanding	of	the	cultural	system	by	active	first-hand	experience	and	participation	in	daily	life.	Participant	observation	is	more	than	simply	talking	to	people	however,	and	is	accompanied	by	systematic	interview	techniques	using	one-on-one	interviews	with	cultural	experts,	focus	groups,
questionnaires,	and	surveys,	as	well	as	a	variety	of	methods	for	exploring	cultural	knowledge	and	cultural	domains.Handwerker,	W.	Penn,	2002	"The	Construct	Validity	of	Cultures:	Cultural	Diversity,	Culture	Theory,	and	a	Method	for	Ethnography".	American	Anthropologist	104(1):106-122.	In	order	to	continue	enjoying	our	site,	we	ask	that	you
confirm	your	identity	as	a	human.	Thank	you	very	much	for	your	cooperation.	Philosophy	&	Religion	Humanities	cultural	anthropology,	a	major	division	of	anthropology	that	deals	with	the	study	of	culture	in	all	of	its	aspects	and	that	uses	the	methods,	concepts,	and	data	of	archaeology,	ethnography	and	ethnology,	folklore,	and	linguistics	in	its
descriptions	and	analyses	of	the	diverse	peoples	of	the	world.	Etymologically,	anthropology	is	the	science	of	humans.	In	fact,	however,	it	is	only	one	of	the	sciences	of	humans,	bringing	together	those	disciplines	the	common	aims	of	which	are	to	describe	human	beings	and	explain	them	on	the	basis	of	the	biological	and	cultural	characteristics	of	the
populations	among	which	they	are	distributed	and	to	emphasize,	through	time,	the	differences	and	variations	of	these	populations.	The	concept	of	race,	on	the	one	hand,	and	that	of	culture,	on	the	other,	have	received	special	attention;	and	although	their	meaning	is	still	subject	to	debate,	these	terms	are	doubtless	the	most	common	of	those	in	the
anthropologists	vocabulary.	Anthropology,	which	is	concerned	with	the	study	of	human	differences,	was	born	after	the	Age	of	Discovery	had	opened	up	societies	that	had	remained	outside	the	technological	civilization	of	the	modern	West.	In	fact,	the	field	of	research	was	at	first	restricted	to	those	societies	that	had	been	given	one	unsatisfactory	label
after	another:	savage,	primitive,	tribal,	traditional,	or	even	preliterate,	prehistorical,	and	so	on.	What	such	societies	had	in	common,	above	all,	was	being	the	most	different	or	the	most	foreign	to	the	anthropologist;	and	in	the	early	phases	of	anthropology,	the	anthropologists	were	always	European	or	North	American.	The	distance	between	the
researcher	and	the	object	of	his	study	has	been	a	characteristic	of	anthropological	research;	it	has	been	said	of	the	anthropologist	that	he	was	the	astronomer	of	the	sciences	of	man.	Anthropologists	today	study	more	than	just	primitive	societies.	Their	research	extends	not	only	to	village	communities	within	modern	societies	but	also	to	cities,	even	to
industrial	enterprises.	Nevertheless,	anthropologys	first	field	of	research,	and	the	one	that	perhaps	remains	the	most	important,	shaped	its	specific	point	of	view	with	regard	to	the	other	sciences	of	man	and	defined	its	theme.	If,	in	particular,	it	is	concerned	with	generalizing	about	patterns	of	human	behaviour	seen	in	all	their	dimensions	and	with
achieving	a	total	description	of	social	and	cultural	phenomena,	this	is	because	anthropology	has	observed	small-scale	societies,	which	are	simpler	or	at	least	more	homogeneous	than	modern	societies	and	which	change	at	a	slower	pace.	Thus	they	are	easier	to	see	whole.	What	has	just	been	said	refers	especially	to	the	branch	of	anthropology
concerned	with	the	cultural	characteristics	of	man.	Anthropology	has,	in	fact,	gradually	divided	itself	into	two	major	spheres:	the	study	of	mans	biological	characteristics	and	the	study	of	his	cultural	characteristics.	The	reasons	for	this	split	are	manifold,	one	being	the	rejection	of	the	initial	mistakes	regarding	correlations	between	race	and	culture.
More	generally	speaking,	the	vast	field	of	19th-century	anthropology	was	subdivided	into	a	series	of	increasingly	specialized	disciplines,	using	their	own	methods	and	techniques,	that	were	given	different	labels	according	to	national	traditions.	Thus	two	large	disciplinesphysical	anthropology	and	cultural	anthropologyand	such	related	disciplines	as
prehistory	and	linguistics	now	cover	the	program	that	originally	was	set	up	for	a	single	study	of	anthropology.	The	two	fields	are	largely	autonomous,	having	their	own	relations	with	disciplines	outside	anthropology;	and	it	is	unlikely	that	any	researchers	today	work	simultaneously	in	the	fields	of	physical	and	cultural	anthropology.	The	generalist	has
become	rare.	On	the	other	hand,	the	fields	have	not	been	cut	off	from	one	another.	Specialists	in	the	two	fields	still	cooperate	in	specific	genetic	or	demographic	problems	and	other	matters.	Prehistoric	archaeology	and	linguistics	also	have	notable	links	with	cultural	anthropology.	In	posing	the	problem	of	the	evolution	of	mankind	in	an	inductive	way,
archaeology	contributed	to	the	creation	of	the	first	concepts	of	anthropology,	and	archaeology	is	still	indispensable	in	uncovering	the	past	of	societies	under	observation.	In	many	areas,	when	it	is	a	question	of	interpreting	the	use	of	rudimentary	tools	or	of	certain	elementary	religious	phenomena,	prehistory	and	cultural	anthropology	are	mutually
helpful.	Primitive	societies	that	have	not	yet	reached	the	metal	age	are	still	in	existence.	Relations	between	linguistics	and	cultural	anthropology	are	numerous.	On	a	purely	practical	level	the	cultural	anthropologist	has	to	serve	a	linguistic	apprenticeship.	He	cannot	do	without	a	knowledge	of	the	language	of	the	people	he	is	studying,	and	often	he	has
had	to	make	the	first	survey	of	it.	One	of	his	essential	tasks,	moreover,	has	been	to	collect	the	various	forms	of	oral	expression,	including	myths,	folk	tales,	proverbs,	and	so	forth.	On	the	theoretical	level,	cultural	anthropology	has	often	used	concepts	developed	in	the	field	of	linguistics:	in	studying	society	as	a	system	of	communication,	in	defining	the
notion	of	structure,	and	in	analyzing	the	way	in	which	man	organizes	and	classifies	his	whole	experience	of	the	world.	Cultural	anthropology	maintains	relations	with	a	great	number	of	other	sciences.	It	has	been	said	of	sociology,	for	instance,	that	it	was	almost	the	twin	sister	of	anthropology.	The	two	are	presumably	differentiated	by	their	field	of
study	(modern	societies	versus	traditional	societies).	But	the	contrast	is	forced.	These	two	social	sciences	often	meet.	Thus,	the	study	of	colonial	societies	borrows	as	much	from	sociology	as	from	cultural	anthropology.	And	it	has	already	been	remarked	how	cultural	anthropology	intervenes	more	and	more	frequently	in	urban	and	industrial	fields
classically	the	domain	of	sociology.	There	have	also	been	fruitful	exchanges	with	other	disciplines	quite	distinct	from	cultural	anthropology.	In	political	science	the	discussion	of	the	concept	of	the	state	and	of	its	origin	has	been	nourished	by	cultural	anthropology.	Economists,	too,	have	depended	on	cultural	anthropology	to	see	concepts	in	a	more
comparative	light	and	even	to	challenge	the	very	notion	of	an	economic	man	(suspiciously	similar	to	the	19th-century	capitalist	revered	by	the	classical	economists).	Cultural	anthropology	has	brought	to	psychology	new	bases	on	which	to	reflect	on	concepts	of	personality	and	the	formation	of	personality.	It	has	permitted	psychology	to	develop	a
system	of	cross-cultural	psychiatry,	or	so-called	ethnopsychiatry.	Conversely,	the	psychological	sciences,	particularly	psychoanalysis,	have	offered	cultural	anthropology	new	hypotheses	for	an	interpretation	of	the	concept	of	culture.	The	link	with	history	has	long	been	a	vital	one	because	cultural	anthropology	was	originally	based	on	an	evolutionist
point	of	view	and	because	it	has	striven	to	reconstruct	the	cultural	history	of	societies	about	which,	for	lack	of	written	documents,	no	historical	record	could	be	determined.	Cultural	anthropology	has	more	recently	suggested	to	historians	new	techniques	of	research	based	on	the	analysis	and	criticism	of	oral	tradition.	And	so	ethnohistory	is	beginning
to	emerge.	Finally,	cultural	anthropology	has	close	links	with	human	geography.	Both	of	them	place	great	importance	on	man	either	as	he	uses	space	or	acts	to	transform	the	natural	environment.	It	is	not	without	significance	that	some	early	anthropologists	were	originally	geographers.	

What	is	cultural	anthropology.	The	study	of	cultures	is	called.	What	is	the	definition	of	cultural	anthropology.	Anthropology	studies.


